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In the Name of Allah,
the All-beneficent, the All-merciful
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Indeed Allah desires to repel all impurity from you, O People of the
Household, and purify you with a thorough purification.

(Surat al-Ahzab 33:33).
Prophetic traditions mentioned in both in Sunni and Shi‘ah
authoritative reference books of hadith and tafsir (exegesis of the
Qur’an) have confirmed that this holy verse was revealed to
exclusively refer to the People of the Cloak [ahl al-kisa’], viz.
Muhammad, ‘Ali, Fatimah, al-Hasan, and al-Husayn (‘a) as the Akl al-
Bayt (People of the Household). For instance, refer to the following
references: Sunni: Ahmad ibn Hanbal (d. 241 AH), al-Musnad, 1:231;
4:107; 6:292, 304; Sahih Muslim (d. 261 AH), 7:130; Al-TirmidhT (d.
279 AH), Sunan, 5:361 et al.; Al-Dulabi (d. 310 AH), A/-Dhuriyyah
al-Tahirah al-Nabawiyyah, p. 108; Al-Nasa’t (d. 303 AH), Al-Sunan
al-Kubra’, 5:108; 113; Al-Hakim al-Nayshaburt (d. 405 AH), Al-
Mustadrak ‘ala’ s-Sahihayn, 2:416, 3:133, 146-147; Al-Zarkash (d.
794 AH), Al-Burhan, p. 197; Ibn Hajar al-Asqalant (d. 852 AH), Fath
al-Bari Sharh Sahih al-Bukhari, 7:104.
Shi‘ah: Al-Kulayni (d. 328 AH), Usil al-Kafi, 1:287; Ibn Babawayh
(d. 329 AH), Al-Imamah wa’ t-Tabsirah, p. 47, hadith 29; Al-
Maghribi (d. 363 AH), Da ‘a’im al-Islam, pp. 35, 37; Al-Sadiq (d. 381
AH), Al-Khisal, pp. 403, 550; Al-Tast (d. 460 AH), Al-Amali, hadith
438,482, 783.
For more details, refer to the exegesis of the holy verse recorded in the
following books of tafsir: Al-Jassas (d. 370 AH), Ahkam al-Qur’an;
Al-Wahid1 (d. 468 AH), Asbhab al-Nuzil; Tbn al-Jawzi (d. 597 AH),
Zad al-Masir; Al-Qurtubt (d. 671 AH), Al-Jami‘ Li-Ahkam al-Qur’an;
Ibn Kathir (d. 774 AH), Tafsir; Al-Tha‘labt (d. 825 AH), Tafsir; Al-
TabarT (d. 875 AH), Tafsir; Al-Suyiti (d. 911 AH), Al-Durr al-
Manthur; Al-Shawkant (d. 1250 AH), Fath al-Qadir; Al-‘Ayyasht (d.
320 AH), Tafsir; Al-Qummi (d. 329 AH), Tafsir; Furt al-Kaft (d. 352
AH), Tafsir at the margin of the exegesis of Sirat al-Nisa’ verse 59;
Al-Tabarst (d. 560 AH), Majma“ al-Bayan, as well as many other
sources.
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The Messenger of Allah (s) said: “Verily, I am
leaving among you two precious things
[thagalayn]: The Book of Allah and my progeny
[ itrati], the members of my Household [Ahl al-
Bayt]. If you hold fast to them, you shall never go
astray. These two will never separate from each
other until they meet me at the Pond [hawd] (of
Kawthar).”
Some references:
O Al-Hakim an-Nayshabari, Al-Mustadrak ‘ala’s-
Sahihayn (Beirut), vol. 3, pp. 109-110, 148, 533
Q Muslim, As-Sahih, (English translation), book 31,
hadiths 5920-3
Q At-Tirmidhi, As-Sahih, vol. 5, pp. 621-2, hadiths
3786, 3788; vol. 2, p. 219
Q An-Nasa’1, Khasa’is ‘Alr ibn Abt Talib, hadith 79
O Ahmad ibn Hanbal, Al-Musnad, vol. 3, pp. 14, 17,
26; vol. 3, pp. 26, 59; vol. 4, p. 371; vol. 5, pp. 181-182,
189-190
Q Ibn al-‘Athir, Jami‘ al-Usal, vol. 1, p. 277
Q Ibn Kathir, Al-Bidayah wa’n-Nihayah, vol. 5, p. 209
Q Ibn Kathir, Tafsir al-Qur’an al-"Azim, vol. 6, p. 199
Nasir ad-Din al-Albani, Silsilat al-Ahadith as-Sahihah
(Kuwait: Ad-Dar as-Salafiyyah), vol. 4, pp. 355-358
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PREFACE

In the Name of God, the Beneficent, the Merciful

Although the number 40 is an exact number in
appearances, it has a complex and mysterious meaning.
Some of the meanings in context with the number 40 have
been spoken of. But, if we are to judge fairly, we will have
to say that “Arba‘in” (the number 40) is a skilled and
capable keeper of secrets. Perhaps the Creator of the world
wanted the seal to remain on closed lips for the good of
the world.

A witness to this fact is the disclosure of one of its secrets
in the events of ‘Ashira. Imam Husayn (‘a) gave a
persuasive answer to the seasoned politicians who pleaded
in a seemingly caring way for him to at least not take the
women and children with him. He (‘a) said, “God wishes
to see them as captives.” He (‘a) clearly saw that day in
the future when ‘Ashiira had to be started with the
seedling of martyrdom. This tree was to grow strong and
reach heights with captivity, and it was to bear fruit with
Arba‘in and repeated Arba‘ins. This is the secret of
martyrdom, captivity, and Arba‘in which has stunned the
world.

The 40" of Imam Husayn (‘a) is remembered by more
than 20 million people from various nationalities and sects
near his shrine in the land of Iraq after the passing of 14
centuries. This multitude calls out the name of Imam
Husayn (‘a) with one voice. In fact, they review human
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aspirations once again. Of course, this unmatched glory
increases the duty of the cultural and religious institutions,
particularly the ‘Ashiira International Foundation, for the
promotion of Arba‘in even if it is only a small step.

Thus, the officials of the International ‘Ashiira Foundation
decided to prepare a small compilation and distribute it
among those who are interested and those who participate
in the March of Arba‘in in order to further introduce
Arba‘in. The writing and compilation of this work was
entrusted to Professor Dezhakam. Thus, the book which is
before you was prepared with the hope that God willing it
will be beneficial.

Sayyid Abu Muhammad Murtazavi
Deputy Research—Culture

International Ashura Foundation



INTRODUCTION

Weeping and wailing, black dress, black flag, beating the
chest with one’s hand or chains, reading elegies and
poems, and customs of mourning have been symbols of
the epic of Imam Husayn (‘a) for ages. In recent years, the
march of tens of millions on the 40 (Arba ‘in) of Imam
Husayn (‘a) for making the pilgrimage to his pure dust,
which has been made by different groups and people,
various nationalities, and various religions, is an enduring
symbol of the human — divine movement for Imam
Husayn (‘a) and the epic of ‘Ashiira. This march also aims
to deliver the divine, celestial message of the ‘Ashiira
movement to the ears of the people of this material world.
This sensational gathering announces the determination of
millions of freedom and justice seeking people for change
in the domination of leadership. It also asks all free people
of the world to take a step in fighting against imperialism
and the Yazids of the time; and, for them to say ‘Here I
am!” in answer to the call of “ j,as ,ob o J»” made by the

leader of the noble and freedom-seeking people, Husayn
bin ‘Al (‘a).

Can the presence of a population of tens of millions be
explained by other than love? Of course not! All those
who wish to analyze this event with any approach or
method should not ignore the aspects of ‘love for Imam
Husayn (‘a)’, ‘love for the goals and ideals of Imam
Husayn (‘a)’, and ‘love for humanistic and global
messages’ in the ‘Ashiira movement.
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It must be understood that commemorating ‘Arba ‘in’ is in
fact a revival of the memory of Karbala, the martyrdom of
Imam Husayn (‘a), and the martyrdom of his companions.
“Martyrdom without recollection, without memories, and
without the boiling of the blood of the martyrs will not
leave its effect.”!

‘Arba ‘in’ shows the strategy of the family of the Noble
Prophet (s) to keep alive the HusaynT movement forever.

“Suppose this immense massacre had happened in history.
Husayn bin ‘Alf (‘a) and the other martyrs had been
martyred in Karbala. What if Bani Ummaya had been
successful in eliminating any memory of Husayn (‘a) and
his dear companions from the memories of the human race
on that day and the days that followed in the same way
that they had removed their pure bodies from the pages of
time and hidden them under the ground? Would this
martyrdom have had any use for the world of Islam? Or,
what if there were only traces of them left at that time?
Would these memories have remained in history and for
the future generations? Would these memories have had
an enlightening and revealing effect for the trials,
darkness, and Yazids to come? What would have
happened if Husayn (‘a) was martyred, but the people at
that time and the future generations didn’t realize he had
been martyred? What effect could this memory have had
for the growth, guidance, motivation of nations and
communities, and on history? Of course it would have had
no effect. Husayn (‘a) would have been martyred and he
himself would have reached the highest level of Heaven
and God’s satisfaction. But, how instructive would this

1. Ayatullah Khamenei’s speech in Aban, 1363/Nov.1384.
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event have been? How much would he have been a role
model?””!

‘Arba ‘in’ not only keeps the memory of the martyrs of
Karbala alive, it also spreads the culture of ‘Ashiira.
Perhaps that is why it may be said that Karbala isn’t the
end, it is the beginning. It is the start of telling the goals,
ideals, values, and oppression which took place in
Karbala. It is the start of revealing images of wealth,
oppression, and deception which had appeared in Yazid
and his caliphate. It is the start of introducing the criteria
and standards for recognizing the face of this evil triangle.
The Husayns have always been slaughtered along with all
of their ideals. Then, their murderers themselves have
mourned and cried for them.

It should be accepted that Arba‘in is a manifestation of
love for the dust and tomb of the Leader of the Martyrs,
Imam Husayn (‘a), and the start of his appeal. After many
centuries it still pulls the hearts of all those who are fond
of the Household of the Prophet (‘a) and the broad-minded
people of the world towards salvation, dignity, and honor.

This belief should also be confirmed that today Arba‘in
symbolizes fighting oppression, wakening from ignorance
and neglect, wanting freedom, peace, and a manifestation
of the unity between the movements for freedom, peace,
and justice. Therefore, it should be respected and used in
order to build a society free from cruelty and oppression.

This book first attempts to explain the meaning of the term
‘Arba‘in’ and then speaks of how the term ‘Arba‘in’
relates to Imam Husayn (‘a). Next, the customs which

1. Ibid.
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have appeared based upon the epic of ‘Ashiira and
specifically ‘Arba‘in’ are examined. Whether the
household of Imam Husayn (‘a) came to Karbala after
their captivity and after the first 40 days had passed or the
second Arba‘in (the 40™) on the 20™ of Safar of the next
year is one of the important discussions of this book. An
attempt has been made to explain both opinions so that the
reader may decide for himself.

The philosophy of pilgrimage, the value of making the
pilgrimage to the shrine of Imam Husayn (‘a) in the words
of the Pure Imams (‘a), the pilgrimage of Arba‘in from
documentation to contents, walking for making the
pilgrimage to the shrines of the Immaculate Imams (‘a),
and walking for the pilgrimage of the Arba‘in (40™) of
Imam Husayn (‘a) in the words and deeds of the scholars
are some of the topics discussed in this book. An endeavor
has been made to bring logical, documented explanations.
In addition, a brief analysis has been made of ‘the march
of tens of millions’ in recent years in an effort to warn of
its difficulties. In the end, an overview of the life of Jabir
bin ‘Abdullah Ansari, the first pilgrim to the pure dust of
Imam Husayn (‘a) has been presented. And finally, several
poems about the Arba‘in of Imam Husayn (‘a) are offered
as a conclusion to the book.

I would like to thank and appreciate all the dear ones,
especially Hujjatulislam  Sayyid Abu Muhammad
Murtazavi from the office of the Deputy to the Department
of Education and International Research Foundation for
‘Ashira, who has made great efforts in helping this work
to be more stimulating. I would also like to thank Mrs.
Misavi, a hardworking researcher, and my dear brother
the worthy intellectual, Mr. Muhammad Isfandtari, who
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accepted the hard work of studying this book and giving
his expert opinion. I sincerely ask all the dear pilgrims
who are able to read this book ‘Arba ‘in’ to please pray for
my late parents.

With thanks,
Ali Dezhakam

Shahrivar 1394/Sept.2015
8™ of Dhi al-Hijjah 1436






UNDERSTANDING THE MEANING
OF ‘ARBA‘IN’

In the religious texts and culture some numbers have a
special place. It seems the citation of such numbers in
religious texts, particularly in the Holy Qur’an, was based
on a divine calculation. However, there is no evidence to
show that certain numbers are holy or that there is a
special meaning or intention for using these specific
numbers.'

One of the most common expressions is the term
‘Arba ‘in? which has frequently been used in Islamic and
Qur’anic teachings and culture. God put Adam in a mold
and scale for 40 days until he reached perfection.” The
Holy Qur’an gives news of people’s creation in their
mothers’ wombs for 40 days as a seed, 40 days as a clot,
and 40 days as a lump of flesh.*

1. According to ArbilT’s view if this were true the Isma‘ilis or the
‘Seven Imamis’ would have brought tens of examples such as the
fact that there are seven heavens to show that seven is a holy
number. (Refer to: Arbili, Kashf al-Ghummah fi M ‘arifah al-
Ai’mmah)

2. The word ‘Arba ‘in’ in Arabic means forty.

3. Suhravardi, ‘Awarif al-M ‘aarif, p. 209; Mulla Muhsin Fayd
Kashani, ‘7lm al-Yagqin, vol. 2, p. 832.

4. Najm Razi, Mirsad al-‘Ibad, p. 38.
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The Prophet Adam (‘a)' wept for 40 days after his fall
from God’s paradise until he was forgiven. And, he cried
for 40 days for the martyrdom of Abel at the hands of
Cain.® The Prophet Noah (‘a) prayed for severe
punishment to come on the people after he had called them
to monotheism for many years and only several of them
had become his followers. It was after this that it rained on
them for 40 days and nights. Moses’ (‘a) tryst was for 40
days (30 days, plus another 10 days).3 When the people of
Moses’ (‘a) ignored his command and rebelled, God left
them to wander for 40 years in the desert.* Saint Maryam
(‘a) sought seclusion for 40 days.” Before he was raised to
Prophethood, The Prophet Muhammad (5)° stayed alone in
the cave of Hara for 40 days and nights to such an extent
that the Quraysh said, “a, gis % s o When God

willed that the seed of Lady Zahra al-Mardiyah (‘a) be
planted, the Holy Prophet (s) and Khadijah al-Kubra (‘a)
were separated beforehand for 40 nights and days and
were busy in worship. And, 40 years of the honorable life

1. The abbreviation (‘a) stands for the Arabic phrases ‘alayhi’s-
salam, ‘alayhim’us-salam, or ‘alayha’s-salam (May peace be upon
him/them/her), which are repeated after the names of the prophets,
Imams from the Prophet’s progeny, saints, and angels (‘a). [Trans.]
2. Nuri, Mustadrak al-Wasa'’il, vol. 9, p. 329.

3. Qur’an, 7:142.

4. Qur’an, 5:20-26.

5. Qur’an, 19:16-17.

6. The abbreviation (s) stands for the Arabic phrase sallalladhu
‘alayhi wa alihi wa sallam (May God’s blessings and peace be
upon him and his progeny), which is repeated after the name of the
Holy Prophet Muhammad (s). [Trans. ]

7. ‘1zadin Kashani, Misbah al-Hidayah, p. 16.
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of Muhammad (s) had to pass before he saw the angel of
revelation and put on the clothes of prophethood. '

In the customs and traditions on worshipping and spiritual
journeying there are examples showing the importance of
‘Arba‘in’, or the number 40. For instance, the springs of
wisdom will pour from the heart onto the tongue of
whoever wakes up 40 mornings with sincerity.” ‘Alf (‘a)
regretted that he didn’t have 40 helpers.” The Prophet
Dawiid (‘a) sat in prayer for 40 days.” The skies and the
earth cried for Imam Husayn (‘a) for 40 days.5 If a person
eats forbidden food, his supplications will not be accepted
for 40 days.® The limits defining neighbors extends to 40
houses on each side.” One day of rule by a just ruler is
better and more beneficial than 40 days of rain.® One day
of patience in some situations of holy war is superior to 40
days of worship.” Each of Imam al-Mahdi’s (‘aj)'® helpers
possesses the strength of 40 men.'' The Holy Prophet (s)

1. Majlist, Bihar al-Anwar, vol. 53, p. 326.

2. Hadigah al-Uliya’, vol. 5, p. 185.

3. Kulayni, Kafi, vol. 2, p. 509.

4. Bakhrazi, Urad al-Ihbab, vol. 2, p. 311.

5. Tusi, Tahdhib al-Ahkam, vol. 6, p. 113; Sayyid Muhammad ‘Alt
Qadt Tabataba’i, Tahqiq Darbarih Riiz Arba ‘in Hadrat Sayyid al-
Shuhada, p. 386.

6. Nuri, Mustadrak al-Wasa'’il, vol. 5, p. 217.

7. Kulayni, Kafi, vol. 2, p. 669.

8. Nuri, Mustadrak al-Wasa'il, vol. 18, p. 9.

9. Nurt, Mustadrak al-Wasa'’il, vol. 11, p. 21.

10. The abbreviation (‘aj) is repeated after the name of the last
Imam, Imam Mahdi (‘a), and stands for ‘gjjalallahu ta‘ala
farajahu’sh-sharif (May God hurry his noble return). [Trans.]

11. Tbn Abi al-Hadid, Sharh Nahj al-Balagha, vol. 10, p. 39.
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encouraged people to memorize 40 traditions.! Other
places where the number 40 has been mentioned in
religious texts include: advising to do acts of worship
sincerely for 40 days’, praying for 40 believers’, the
testimony of 40 believers as to the goodness of a person
who has passed away”, the earth weeps for 40 days at the
death of a believer’, most of the prophets’ (‘a) missions
started when they were 40 years old®, the prayers of a
person who drinks alcohol are not accepted for 40 days7,
and God’s warning people who have reached the age of
40°,

Perhaps it is with reference to the above that the Islamic
mystics consider repeating acts and indoctrination for 40
times completes the spiritual dimension of man. The
traditions have spoken about a person who does an action
with sincerity for 40 days, 40 nights, or 40 times. Doing so
opens doors of light and wisdom for this person. And, a
series of reactions, pleasures, and visions begin in his
spiritual life. The mystics have also chosen the number 40
for spiritual wayfaring and seclusion.

‘Arba ‘in’ applying specifically to Imam Husayn (‘a)
The only recommended pilgrimage mentioned in the
traditions is the pilgrimage of ‘Arba‘in’. There are no

. Majlist, Bihar al-Anwar, vol. 2, p. 153.

. Majlist, Bihar al-Anwar, vol. 53, p. 326.

. Kulayni, Kdafi, vol. 2, p. 509.

. Sadiiq, Man La Yahdarah al-Fagqih, vol. 1, p. 165.
. Tust, al-Amali, p. 535.

. Majlist, Bihar al-Anwar, vol. 13, p. 50.

. Nuri, Mustadrak al-Wasa'’il, vol. 17, p. 57.

. Nuri, Mustadrak al-Wasa'’il, vol. 17, p. 57.

0N N hA W~



UNDERSTANDING THE MEANING OF ‘ARBA‘IN’ 21

such recommendations for any other of the Immaculate
Imams (‘a) before or after Sayyid al-Shuhada (‘a). In other
words, there is no recommendation found for the 40™ and
the rituals for that day before the event of ‘Ashiira in the
historical sources and traditions. Therefore, this custom is
exclusively for Imam Husayn (‘a). Why? Apparently the
time for mourning for a deceased person was not more
than three days during the time of the Holy Prophet (s).
And, this was the custom which continued up to the time
of Shaykh Tusi. That is why he considered it abominable
to mourn for more than one day.' What has been related in
some of the books, including the book ‘Akhbar al-
Zaynabiyat’, is that the Household mourned for three days
and three nights after entering Medina. The women of
Bani Hashim and other people also participated in this
mourning.” Ayatullah Sayyid Muhammad °‘Ali Qadi
Tabataba’t Tabrizi also believed that the Household of
the Prophet (‘a) did not exceed what has come in the
traditions of the Islamic laws when mourning for Sayyid
al-Shuhada (‘a) after entering Medina, and that they did
not go beyond mourning for three days.’ It appears he too
considered it religiously legal to mourn for three days, but
not more than that.

In his book ‘al-Lum‘ah al-Damashgiyah’ in discussing
‘Hidad’ (avoiding ornamentation for women), Shahid
ThanT has related that the Holy Prophet (s) said, “It is not
permissible for a woman who has faith in God and the

L Mlebent bl B35 oo &sall egladl oS5y" (Refer to: AL-TUsI, al-

Mabsiit fi Figh al-Imamiyah).

2. ‘Abidali, Akhbar al-Zaynabiyat, p. 115.

3. Sayyid Muhammad ‘Alf Qadt Tabataba’i, Tahqgiq Darbareh Riiz
Arba ‘in Hadrat Sayyid al-Shuhada, Footnotes on p. 58.
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Judgment Day to avoid ornamentation for more than three
days for the death of someone unless it is for the death of
her own husband. In that case she should mourn for four
months and ten days.”"'

What is apparent from the Shi‘ah and Sunnf traditions, and
also the customs of the Muslims during the life of the
Holy Prophet (s), is that mourning and holding mourning
ceremonies for someone who had passed away was for a
period of three days at the most.” It would seem there were
no mourning ceremonies under the name of ‘seventh’,
‘fortieth’, or ‘yearly’ in the Islamic customs. There are no
traditions or historical documents announcing the
martyrdom of an Imam (‘a) to be a time for national
mourning, let alone the fortieth. By the same token, a
tradition states that during the time of Imam Sadiq (‘a) the
Shi‘ah only held public mourning ceremonies on the
anniversary of the martyrdom of Imam Husayn (‘a).
They didn’t even hold such mourning ceremonies
for the martyrdom of the Holy Prophet (s), Amir al-
Mu’minin (‘a), Fatima Zahra (‘a), or Imam Hasan (‘a).’

Dawud bin Kathir Riqqi related, “I was with Imam
Sadiq (‘a). He wanted some water. After he drank he wept
and his eyes were drowned in tears. Then he said, ‘Oh
Dawud! May God damn the murderer of Husayn (‘a). He
has made life so unpleasant. I don’t drink water without
remembering Husayn. Any of God’s servants who drink

1. Shahid Thani, A/-Rawdah al-Bahiyah fi Sharh al-Lum ‘ah al-
Dimishqiyah, vol. 2, p. 63.

2. Qastalani, Irshad al-Sari Lisharh al-Sahih al-Bukhart;, Sadiq,
Man la Yahdaruhu al-Fagih, vol. 1, p. 184; Barqi, al-Mahasin, p.
419; Majlist, Bihar al-Anwar, vol. 79, p. 71.

3. Sadigq, ‘llal al-Sharay, vol. 1, p. 225.
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water, remember Husayn, and damn his murderer will be
rewarded with God writing a thousand blessings for him,
removing a hundred thousand of his sins, raising his
station by a hundred thousand degrees, and it is as if he
has freed a hundred thousand slaves. In addition, he will
be raised on the Resurrection Day with a shining face.””’

Thus, if a mourning ceremony is held for an Imam (‘a), it
may be considered favorable with the intention of
respecting the Islamic rituals.?

Perhaps there was a special reason for this emphasis on
mourning for Imam Husayn (‘a), and that reason is that the
uprising of ‘Ashiira was exceptional due to the sacrifice
and selflessness of Imam Husayn (‘a) and his companions.
In the methodology of the Imams (‘a), the purpose of not
holding mourning ceremonies for the other Imams (‘a),
and not even the Prophet of Islam (s) or Lady Zahra (‘a),
was to preserve the prominence of the ‘Ashiira movement.
They didn’t want it to become something normal similar
to other mourning ceremonies. Some have cited general
traditions that the Shi‘ah are sad when their leaders are
sad.’ They have tried to justify mourning for all of the
Islamic leaders for the first ten days, but it is no secret to
the religious scholars that such justifications are not
sufficient reason for mourning at these other special times
besides the ten days of Muharam. Of course, the Shi‘ah
have a special inner feeling and spiritual connection with

1. TGsT, al-Amali, p. 142.

2. That which Imam Bagqir (‘a) stated in his will about mourning in
the area of Mina for 10 years cannot be generalized to make a
universal statement. His words were only related to a limited time
and place in this tradition. (Refer to: Kulayni, Kafi, vol. 5, p. 117.)
3. Sadigq, Khisal, vol. 2, p. 634.
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their leaders. Even in celebration when they are reminded
of the suffering inflicted upon the Household of the
Prophet (‘a) they become sad.

Similarly, when Amir al-Mu’minin (‘a) buried his wife he
addressed the Prophet (s) and said, “My grief will last
forever.”! The Shi‘ah too are always grieving over these
tragedies. However, this does not mean that they consider
the whole year to be a time for mourning, or that they are
putting certain limitations and creating innovations
(bid ‘ah) in the religion.

There are two points which should be heeded.

A. These other mourning ceremonies mustn’t become so
momentous as to lessen the importance of the mourning
for Imam Husayn (‘a) which has been emphasized in so
many traditions. The mourning ceremony for Imam
Husayn (‘a) should not become just another mourning
ceremony like the rest.

B. Also, other ten days of mourning or the 40ths should
not be established for times which have not been
mentioned in the traditions. If this were to happen, faithful
people would be continually dressed in black throughout
the year and be in confinement. This way of thinking
should not find its way into the society that being religious
is synonymous with abandoning all kinds of happiness.

‘Arba‘in’: a religious ritual
The uprising of Imam Husayn (‘a) and his helpers against

the oppression of the rulers of the time, who eventually
martyred him and his companions and took his household

1. Nahj al-Balaghah, p. 320.
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captive, had a profound impact on Islamic history and
culture. This was the first time that the rulers had openly
desecrated and attacked the Household of the Holy
Prophet (‘a).

One of the most important effects of Imam Husayn’s (‘a)
uprising was an expression of regret on the part of those
who had come in the guise of seeking revenge from the
Imam. And, the people sought compensation for the
oppression of the Umayyads. The people of Kufa were the
first such group. Many of them had for some reason either
failed to help the Imam or refused to do so. After a short
time they started thinking about how they could
compensate.

In the meantime, a group comprised of Rafa‘ah bin
Shaddad Bajalli, Abdullah bin Wal Tamim1, Abdullah bin
Sa‘ad Azdi, and Musayyib bin Najbah Fazari started
thinking about an uprising to seek revenge due to their
repentance from their actions and under the leadership of
Sulayman bin Surad al-Khuza‘t. They believed it was
obligatory for them to fight the murderers of Imam
Husayn (‘a).' Their movement came to be known under
the name of ‘Tawwdabin’ and with the slogan ‘Ya Litharat
al-Husayn’ (in revenge for Husayn -‘a-).”

The basic core of this uprising was able to quickly
transform itself into a large army. However, it was not
able to hold up to the Umayyad army. They resisted much,
but were basically defeated when Sulayman bin Surad and

1. Ibn Sa‘ad, vol. 4, pp. 292 — 293 and vol. 6, pp. 25 — 26; Ibn
‘Abdulbar, vol. 3, p. 650.

2. Ibrahtm al-Thaqaft: vol. 2, pp. 774 — 775; Ibn Makila: vol. 7, p.
27; Hayshamt: vol. 7, p. 249.
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the other leaders were killed. Raga‘ah bin Shaddad was
the only one who remained.' However, this defeat became
linked with the uprising of Mukhtar who initiated a chain
of uprisings in history of those who wanted to avenge the
death of Imam Husayn (‘a).

In addition to these uprisings for revenge, the Shi‘ah also
started holding mourning ceremonies to honor the uprising
of Imam Husayn (‘a).

The uprising of the Imam (‘a) started in the month of
Muharam according to the Islamic calendar. And, the
travels of the caravan of captives continued till the next
month, the month of Safar. Thus, these two months hold a
special place with the Shi‘ah. In these two months they
try to respect the first ten days of Muharam (especiall(?/
the 9™ and 10™ which are Tasii‘a and ‘dshira), the 3%,
the 7", and the 40™ days after the martyrdom of Imam
Husayn (‘a) and his companions. They hold rituals such
as: simulating the event, holding meetings for preaching
and mourning in houses and mosques, launching walks
with beating their chests in the street, reading elegies,
carrying symbols of remembrance, raising flags and signs
wishing to show their desire to assist the Imam (‘a),
feeding the public, and holding special prayers. The Shi‘ah
try to come closer to Imam Husayn (‘a) by doing these
things. They shout their regret due to their inability to help
him in history.”

A common ground between all of the religions is
mourning for the martyrs and family of Husayn bin

1. Abii Mikhnaf, p. 251; Ibn ‘Atham, vol. 6, p. 217.
2. Ibn Tawds, al-Igbal, vol. 3, pp. 19 and 46; Mufid, al-Ashraf, p.
30; Gulpaygani, vol. 2, p. 318; Sabzavari, p. 205.
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‘Alf (‘a) and keeping alive their ultimate goal in the path
of seeking justice, fighting oppression and injustice, and
being firm on the path of God.

Of course among the religious rituals which arose due to
the uprising of Imam Husayn (‘a), some customs have
appeared over time that have been affected by the culture
of the society. These rituals have led to distortions in the
original meaning and the essential nature of the uprising.
One such distortion is the recent ceremonies and eulogies
which are read for the martyrs of Karbala. They do not
conform to the basic concepts of this uprising such as
fighting oppression. Instead they have found a tendency
toward unusual expressions and the aesthetic appearance
of Abu al-Fadl (‘a). These additions which have been
made by some people and are a new way of telling about
the uprising and martyrdom of the Imam (‘a) are mostly
added in order to make the gatherings more exciting and to
make the people sadder.

The collection of behaviors which have developed with
the rituals and the ceremonies for the ‘Ashira tragedy
have become a tradition which have lasted over a thousand
years among the Shi‘ah. These holy values are brought to
display every year by repeating and showing
representations of the historical events of Karbala during
the two months of Muharam and Safar, especially on the
days of Tasii‘a, ‘Ashiira, the 31 day after the martyrdom
of the Imam (‘a) in the month of Muharam, and the 40™
day after the martyrdom of the Imam (‘a) in the month
of Safar. Each year this event is brought to the present
again by repeating and reconstructing the martyrdom of
Husayn (‘a) and has become an event which transcends
time. People are trying to redress the injustice which a
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corrupt and hard-hearted community brought upon the
Imam (‘a) by participating in these rituals, showing their
solidarity with the Household of the Prophet (‘a), shedding
tears, and beating their chests. They are also anticipating
joining the martyrs who have come closer to God.

Apart from the religious value, holding mourning
ceremonies during the month of Muharam, gathering, and
participating in them is an important factor in creating
unity and solidarity among the Shi‘ah from the various
cultures and nations of the world. It also spreads the
‘Ashiira culture and customs to other Muslims, both
Shi‘ah and non-Shi‘ah, and other religions in various
geographical-cultural regions.

According to the historical reports, mourning ceremonies
were held for the martyrdom of Imam Husayn (‘a) in
hiding and following the principles of dissimulation
(tagiyah) among the Shi‘ah elite after the event of Karbala
and up to the early fourth century. People read elegies,
poets read poetry they had written about the tragedy of the
Imam (‘a), and they lamented his demise. Their mourning
ceremonies were in hiding due to the hostile position of
the Umayyad and Abbasid caliphs to the Household of the
Prophet (‘a), particularly to Husayn bin ‘Ali (‘a), and the
mourning of the Shi‘ah. The hostility of the caliphs to
Imam Husayn (‘a) and his friends was so extreme that
Mutawakil, an Abbasid caliph (232 — 247 AH / 847 — 861
AD), flooded the Imam’s (‘a) shrine with water in the year
236 AH /850 AD and plowed the ground there afterwards.

The first mourning ceremonies in Iran started with the first
Shi‘ah government of Al Buwiyah in the year 352 AH /
963 AD by the order and encouragement of Mu‘iz al-
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Dawlah Daylami. On the day of ‘Ashiira they closed
Baghdad’s bazaar, covered the doors and walls in black,
stopped all trade, and sat in mourning. They erected tents
in the bazaar and hung sackcloths from the tents and shops
on this day. The women left their hair disheveled,
blackened their faces, and walked in the streets and

passages. They wailed, lamented, and beat their chests and
heads.'

It was during the rule of Al Buwiyah that mourning on the
anniversary of the martyrdom of Imam Husayn (‘a)
became institutionalized in Iranian society. It was at this
time that many rituals became common in the Iranian,
Shi‘ah society as a symbol of mourning on the first ten
days of Muharam, such as: closing businesses, covering
the bazaar in black, wearing black clothes, baring one’s
feet and head, putting one’s sleeves halfway up, rubbing
mud on one’s head and face, abstaining from eating and
drinking on the day of ‘Ashira, women wearing black
shirts and hair coverings, not using ornamentations, not
coloring one’s fingernails or hair with henna, and not
participating in joyous celebrations.

After the fall of the Al Buwiyah rule some of the Sunni
rulers had a realistic outlook about the events of Karbala.’
But, due to the opposition of the governments with
heretics mourning mostly took place in hiding for a time.
During the reign of the Taymiirtan (771 — 916 AH / 1369 —

1. Ibn Kathir, al-Bidaiyah wa al-Nihayah, vol. 11, p. 243; Ibn al-
Jawzi, vol. 8, p. 319.

2. Mu‘tamadi, vol. 1, pp. 487 — 488.

3. People like Amir Gurkan believed the people of Halab were like
Yazid, followers of those in Damascus, and the murderers of Imam
Husayn (‘a).
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1510 AD) the environment was again more suitable in
Iran, and particularly in Transoxiana (Mawara’ al-Nahr),
for mourning for Imam Husayn (‘a). The Shi‘ah could
show their support for the uprising of the Imam (‘a), their
opposition to Yazid, and damn the vicious people who had
come to the plains of Karbala. At the end of the
Taymirian period, especially after the book ‘Rawdah al-
Shuhada’ was written by Mulla Husayn Wa‘iz Kashift (d.
910 AH / 1504 AD) and many of the Shi‘ah had obtained
it, once again the mourning ceremonies resumed openly in
Iran and Harat. During the Safavid Dynasty, with the
support of the kings, the mourning ceremonies became
more or less public and widespread. The inclination of the
Safavid kings to Shi‘ah Islam brought official recognition
of this religion, created a national unity in the Iranian
society, and added legitimacy to the ceremonies and
religious protests among the Shi‘ah of Iran and the world.
Mourning ceremonies, especially during the months of
Muharam and Safar, spread. After that groups walked in
the streets and beat their chests with their hands or chains,
qamih zani/tatbir (with swords), lamented, gave water to
drink, and walked in groups on the eleventh of Muharam
with lighted candles and flags turned upside down. These
rituals became more regular in the cities and grew in
splendor and number every year. In the Qajar period the
mourning ceremonies for Imam Husayn (‘a) reached their
peak of splendor. These ceremonies found their way from
public gatherings with the majority of the people into the
king’s court and government places too.

1. Shahidi, p. 106.
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The largest Shi‘ah communities in the world outside of
Iran are in India, Pakistan, Afghanistan, Tajikistan,
Uzbekistan, Kazakhstan, Azerbaijan, Albania, Kosovo,
and other places. The Shi‘ah of these lands, along with
some of the followers of other religions who coexist with
them in common geographical and cultural boundaries,
mourn during the month of Muharam and especially on
the day of ‘Ashiira. They hold mourning ceremonies for
Imam Husayn (‘a) which are more or less similar to those
which are held by the Shi‘ah in Iran, but which have a
flavor of their own customs and cultural traditions too
based upon their geographical area.

The Sunni Muslims of the Indonesian and Malaysian
peninsulas in South East Asia call the month of Muharam
‘Sura’ and ‘Hasan and Husayn’. They respect this month
with a collection of religiously symbolic customs and
behaviors.

Religious groups of Muslims, Hindus, and Christians who
live in the archipelago of Trinidad in the Caribbean also
have rituals for Muharam imitating the Muslims of Indian
descent that migrated to this island. This group calls their
rituals for Imam Husayn (‘a) ‘Hiisi”. The religious rituals,
especially the mourning ceremonies for the event of
Karbala, are the most important and most appealing of
Shi‘ah rituals. They have changed in quality and quantity
according to the conditions of the time and place. The
‘Arba ‘in’ of Imam Husayn (‘a) has always received the
attention of the Shi‘ah as a time for religious, ritual
mourning. Today this ritual is becoming a permanent,
fundamental symbol of Shi‘ism; and, Imam Husayn’s (‘a)
message of ‘fighting oppression’ is being thrown into the
faces of the Yazids of the time. This ritual wants all
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freedom seeking people to listen to the message of Imam
Husayn (‘a) and help the fighters of oppression in their
path.

The first or second Arba‘in

The tragedy of ‘Ashiira is the most tragic and saddest
event in the history of Islam which has wounded the hearts
of the Shi‘ah and the friends of the Household of
Immaculateness and Purity (‘a). It is to be expected that all
of its details be reported in the history books.
Unfortunately it must be said that this is not the case;
because, after the tragedy of ‘Ashira both the Shi‘ah
Imams (‘a) and the Shi‘ah followers have been under
extreme pressure, harassment, torture, and prohibitions.
From then on the Shi‘ah have been effectively
marginalized and unable to portray the sad events of
‘Ashira in the way that they should. That is why there are
differences of opinion between the historians in most
cases. Some of these differences of opinion are as follows.
Where the blessed head of Imam Husayn (‘a) was buried?
How many days was the caravan of captives held captive
in Kufa? What route did they travel to Damascus? When
did they arrive in Damascus? How many days did they
stay in Damscus? When did they leave Damascus? Did
they plan on going to Karbala or Medina when they left
Damascus? What route did they travel in going to Medina
or Karbala? Did Jabir bin ‘Abdullah Ansari and ‘Atiyah
‘Awfl meet each other on the first Arba‘in? Did Jabir
make the pilgrimage to Imam Husayn (‘a) on the first
Arbain? These are some of the differences of opinion
between the historians.
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There are at least two opinions as to whether the household
of Imam Husayn (‘a) made the pilgrimage to the holy tomb
of Imam Husayn (‘a) on the first Arba‘n or not.

First Viewpoint: Some believe that practically it was not
possible for the household of Imam Husayn (‘a) to have
traveled to the holy tomb of Imam Husayn (‘a) on their
return trip from Damascus for the first Arba‘in, join his
head with his body, and sit in mourning for him. It would
have been impossible due to the fact that they had just
been imprisoned, they had traveled to Kufa and been
imprisoned there, they had traveled to Damascus and been
imprisoned there, it was a long distance, they were tired
from the trip, they didn’t have good steeds, and other such
matters. Therefore, the household of Imam Husayn (‘a)
could not have traveled to Karbala for the first Arba‘in.

‘Allamah Majlisi1 (d. 1111 AH), Mirza Husayn Nari® (d.
1320AH), Mirza Abi al-Hasan Shéarant (d. 1352 AH),
Shaykh ‘Abbas Qumi’ (d. 1359), Shahid Murtada
Mutahari’, Muhammad Ibrahim Ayati®, and Dr. Ja‘far
Shahidi’ are some of the scholars who hold this opinion.
Shaykh Mufid®, Shaykh Tus?’, and ‘Allamah Hilli'" are of

1. Majlist, Bihar al-Anwar, vol. 98, p. 334.

2. Niri, Chashm Andazi bih Tahrifat ‘Ashira: (Li’'li’ wa Marjan;
M ‘iyari Barayih Sukhan wa Sukhanrani), pp. 232 — 243.

3. Sharani, Dam ‘a al-Sujum (Translated by, Nafas al-Mahmtim),
p. 269.

4. Qumi, Muntaha, vol. 2, pp. 1014 — 1015.

5. Mutahart, Hamasah Husayni, vol. 1, p. 30.

6. Ayati, Barrasi Tarikh ‘Ashiird, pp. 139 — 141.

7. Shahidi, Zindagani Fatimah Zahra, p. 261.

8. Mufid, Masar al-Shi“ah, p. 46.

9. Shaykh Tust, Misbah al-Mutahjid, p. 787.

10. ‘Allamah Hilli, al- ‘Adad al-Quwiyah, p. 219.
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the opinion that ‘the household of Imam Husayn (‘a)
returned from Damascus to Medina on the 20 of Safar’.
Therefore, they hold the opinion that the caravan of
captives could not have traveled to Karbala on the first
‘Arbain’. Not only do they believe the household was not
in Karbala, they believe the household was in Medina.

Second Viewpoint: Others believe that the household of Imam
Husayn (‘a) made the pilgrimage to the pure dust of Imam
Husayn (‘a) when they were returning from Damascus, met
with Jabir bin ‘Abdullah AnsarT and ‘Atiyah ‘Awfi, and that the
blessed head of Imam Husayn (‘a) was joined to his body at the
hands of Imam Sajad (‘a).

Abii Mikhnaf' (d. 157 AH), Sayyid Murtada ‘Alam al-
Huda® (d. 436 AH), Aba Rayhan Birani® (d. 440 AH),
Shaykh Tabarst® (d. 508 AH), Sibt bin Jawzt" (d. 654 AH),
Sayyid bin Tawis® (d. 668 AH), Zakariya bin Muhammad
Qazwini’ (d. 600 — 682 AH), Ibn Namma Hilli* (d. end of
the 7 century), Mulla Husayn Waiz Kashift’ (d. 910 AH),
Tbn Hajar Maki'® (d. 937 AH), Khandamir'' (d. 942 AH),

1. Lat bin Yahya Abii Mikhnaf, as related by Mirza Husayn Niirf,
Lu’lu’ wa Marjan, p. 157.

2. Ibn Shahr Ashiib, Managib Al Abi Talib, vol. 2, p. 200; TabarsT,
‘llam al-Ward ba ‘Alam al-Huda, p. 250.

3. Abii Rayhan Biriini, al-Athar ‘an al-Quriin al-Khaliyah, p. 331.
4. Shaykh Tabarsi, ‘Alam al-Wara bi ‘Alam al-Huda, p. 250.

5. Sibt bin Jawzi, Tadhkirah al-Khawas, p. 150; ‘Ayan al-Shi‘ah,
vol. 1, p. 626; Muqarram, Magqtal al-Husayn (‘a), p. 470.

6. Ibn Tawis, Lahif, p. 588.

7. Qazwini, ‘Aja’ib al-Makhlugat.

8. Ibn Namma Hillt, Muthir al-Ahzan, p. 59.

9. Baha’1, Tawdih al-Magasid, pp. 6 — 7.

10. Ibn Hajar Haytham, al-Sawa ‘iq al-Muhrigah.

11. Khandamir, Habib al-Sayr, vol. 2, p. 60.
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al-Shabrawi' (d. 1172 AH), Sayyid Muhsin Amin ‘Amili’,
Sayyid ‘Abdulrazzaq Mugarram®, Fadil Qazwini’, Sayyid
Muhammad ‘Ali Qadi Tabatabal’, Mustifi Harawi’,
Shaykh Bahﬁ’f7, and Mirza Muhammad Ashraqi also
known as Arbab® are some of those who have this second
opinion.

Some of them have explicitly mentioned the household
going to the tomb of Imam Husayn (‘a) on the first
Arba‘in. Others have said the fact that the blessed head
joined the body proves their presence in Karbala. In order
to understand both of these viewpoints it is necessary to
answer some questions.

Question #1: When did the caravan of captives leave
Karbala? There is basically no difference of opinion in the
fact that the blessed head of Imam Husayn (‘a) was taken
towards Kufa in the afternoon of the day of ‘Ashira by
Khawla bin Yazid Asbahi and Humayd bin Muslim Azd1
at the orders of ‘Umar bin Sa‘ad. In addition, the caravan
of the household of Imam Husayn (‘a) left Karbala for
Kufa as captives in the afternoon of the 1 1™ of Muharam.

Question #2: When did the caravan of captives enter
Kufa? The exact time when the captives entered Kufa has
not been specified in the historical sources other than that
Shaykh Mufid said, “The day after the sacred head was

. Al-Shabrawt, al-Itihaf Bihub al-Ashraf, p. 12.

. Amin, ‘Ayan al-Shiah, vol. 1, p. 617.

. Mugqgarram, Magtal al-Husayn (‘a), pp. 467 — 469.
. Fadil Qazwini, Tatalum al-Zahra.

. Sayyid Muhammad ‘Al Qadt Tabataba’t, /bid.

. Mustift Harawi, al-Futiih, p. 916.

. Kashift, Rawdah al-Shuhada, p. 319.

. Ishraqt, al-Arba ‘in al-Husayniyah, p. 205.
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brought to Kufa the caravan of the household reached that
city.”! Based on this statement some have come to believe
that the captives entered Kufa on the 11" and were
brought before Ibn Ziad. However, others believe that
when Khawli reached Kufa the gates to the city were
closed. Therefore, he was forced to wait till the next day.
Thus, Khawli entered Kufa on the 11™ of Muharam.
Shaykh Mufid said that the captives entered Kufa the day
after the sacred head did. So, the housechold of Imam
Husayn (‘a) would have entered Kufa on the 12" of
Muharam, 61 AH and be taken before Ibn Ziad on that
day.

Question #3: How many days did the household of Imam
Husayn (‘a) stay in Kufa? There is no doubt that the
household of Imam Husayn (‘a) was held prisoner in Kufa
for a period.” But, the length of time they were held
prisoners is one of the matters over which there is a
difference of opinion. One viewpoint is that they did not
go to Karbala on the ‘Arba ‘in”’ of the first year. The reason
for this belief is that ‘Ubaydullah bin Ztad wanted to ask
Yazid what he should do. Therefore, he wrote a letter to
Yazid after the caravan of captives entered Kufa. The
normal time for this letter to go and come back would
have been about 20 days. Thus, the captives stayed at least
20 days in Kufa as prisoners.” In response to the question
‘Why didn’t he use carrier pigeons,’ it is stated that firstly
the use of carrier pigeons at that time was not common.

1. Mufid, al-Irshad, vol. 2, p. 114; Tabarsi, ‘llam al-Wara bi
‘Alam al-Huda, p. 246.

2. Al Mikbas, Mawsii‘ah Magtal al-Imam al-Husayn, p. 446,
Sadiiq, Amalr, p. 140; Majlisi, Bihar al-Anwar, vol. 31, p. 3.

3. Nurt Tabarst, Lu'lu’ wa Marjan, p. 152.
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Even Yazid’s letter to the governor of Medina as to
the death of Mu‘awiya and the need to get Imam
Husayn’s (‘a) pledge of allegiance was not sent by a
carrier pigeon. Similarly, Yazid’s letter to Ibn Z1ad stating
that the captives should be sent to Damascus was not sent
by carrier pigeon either. Secondly, after the event of
Karbala the insecurity of the cities did not allow the use of
carrier pigeons.' Thus, the captives could not have left
Kufa before the 25" of Muharam, 61 AH. The author of
the book ‘Tabagat al-Kubra’ has explicitly stated that the
captizves remained in Kufa till the 24™ of Muharam, 61
AH.

On the other hand, those who believe the captives went to
Karbala on ‘Arba ‘in’ of that first year state their reasoning
in the following way. Firstly, the historical sources do not
mention a letter being sent by Ibn Ziad to Yazid in order to
ask his duty respecting the captives and the heads of the
martyrs. Some of the sources state that Ibn Ziad sent a
report saying that he had carried out his mission and that
he sent the head of Imam Husayn (‘a) along with the letter
to Damascus.” Secondly, in some of the sources the only
thing mentioned is that a courier came from Yazid with
the order for ‘Ubaydullah to send the household of Imam
Husayn (‘a) to Damascus.” Thirdly, there is much
historical evidence to show that some people believe the
distance between Kufa and Damascus is about ten days.

1. Ibn Sa‘ad, al-Tabagat al-Kubra, vol. 1, p. 485; Ma ‘a al-Rakb al-
Husayni min al-Madinah ila al-Madinah, vol. 6, p. §3.

2. Ibn Sa‘ad, al-Tabaqgat al-Kubra, vol. 1, p. 485; Ma‘a al-Rakb al-
Husayni min al-Madinah ila al-Madinah, vol. 6, p. §3.

3. Nurf Tabarst, Lu'lu’ wa Marjan, p. 152.

4. Ibn Sa‘ad, al-Husayn wa Magqtalah, p. 190.
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There are even people who have travelled this distance in
less than four days. Thus, a courier could have gone and
come back in ten days. Sayyid Muhammad Tabataba’i
mentioned 17 witnesses in order to prove that the distance
between Kufa and Damascus could be traveled in less than
ten days.' According to this reasoning, he believed that the
captives left Kufa for Damascus on the 14™ or 152 or the
19" of Muharam at the latest.

Question #4: Which route did the caravan travel in going
to Damascus? According to the geographical map of the
area, some documents, and the routes which were
commonly traveled at that time for going between Kufa
and Damascus, it can be said that three routes existed
between Kufa and Damascus.

First Route: ‘Rah Sultani’ is one route which passes
through the cities of Takrit, Misil, Labba, Kumayl, Till
‘Afar, Nasibin, Harran, Ma‘arrah al-Nu‘man, Shizar,
Kafar Tab Hamah, Hamas, and ‘Ayn al-Ward.*

Second Route: ‘Rah Badiyah al-Sham’ is another route
which is the straight path between Kufa and Damascus.
This route passed through desert areas of burning, dry
lands without any cities on the way.

Third Route: The ‘Middle Route’ was the conventional
route between Kufa and Damascus. It traveled along the
west bank of the Euphrates River and passed by cities such
as Anbar, Hayt, Qarqisia, Raqqah, and the area of Siffin.

1. Sayyid Muhammad Tabataba’1, Ibid, pp. 33-133.

2. Mufid, Irshad, p. 241.

3. Salnameh Astan Quds Radavi (7071). They believe the 19th is
correct.

4. Shahidi, Zindagani Imam Husayn (‘a), p. 62.
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Those who believe in a first Arba‘in are of the opinion that
the caravan of captives took this ‘Middle Route’. This
route was closer than the ‘Rah Sultani’ route and safer and
casier than the ‘Rah Badiyah al-Sham’ route."

Although Sayyid Muhammad ‘AlT Qadi Tabataba’1
believed in a first Arba‘mn, he did not made a direct
statement as to whether the survivors of Sayyid al-
Shuhada (‘a) traveled the ‘Middle Route’ or not.” Based
upon his words it would appear his opinion was that they
traveled the ‘Rah Sultani’route’, because he spoke of
some of the events which happened along the ‘Rah
Sultani” route and apparently approved of these accounts.”

Those who do not believe there was a first Arba‘in are
usually of the opinion that the captives traveled the ‘Rah
Sultani’ route from Kufa to Damascus. Muhadith N in
approving of the opinion that the caravan of captives
traveled the ‘Rah Sultani’ route brought proof based upon
the book ‘Magtal Abu Mikhnaf wa Kamil Baha't’ written
by ‘Imad al-Din Tabari (d. 701 AH).* Sayyid Ja‘far
Shahidi, a contemporary historian, also believes the
caravan of captives traveled the ‘Rah Sultani’ route from
Kufa to Damascus.’

1. Amin ‘Amili, ‘Ayan al-Shi ‘ah, Section One, Part Four; Ma ‘a al-
Rakb al-Husayni min al-Madinah ild al-Madinah, vol. 5, p. 186.

2. Qadi Tabataba’i, Tahgiq Darbarih Aval Arba’in Sayyid al-
Shuhada, p. 33.

3. Qadi Tabataba’1, /bid, p. 151.

4. Niri Tabarsi, Chashm Andazi bih Tahrifat ‘Ashira (Lu’lu’ wa
Marjan).

5. Shahidi, Zindagani ‘Ali bin al-Husayn (‘a), p. 62.



40 ARBA‘IN

Muhadith Nurf says one of the proofs that they traveled
the ‘Rah Sultani’ route is a miracle related to the sacred
head of Imam Husayn (“a) on the way.' Those who believe
they traveled the ‘Middle Route’ confirm the miracle, but
are of the opinion that this miracle occurred in a part of the
route which is common between the ‘Rah Sultani’ route
and the ‘Middle Route’.

Those who accept the first viewpoint that there was a first
Arba‘mn believe the caravan of captives traveled the route
from Kufa to Damascus in about ten days.” Those who
accept the second viewpoint believe the caravan of
captives traveled the route from Kufa to Damascus in
about twenty days.” Therefore, according to the first
viewpoint if the caravan of captives had left Kufa by the
19" of Muharam at the latest, they could have reached
Damascus by the 1% of Safar. But, according to the second
viewpoint if the caravan of captives had left Kufa on the
25™ of Muharam, 61 AH and walked for about 20 days
from Kufa to Damascus, they couldn’t have reached
Damascus before the 15" of Safar.

Question #5: When did the caravan of captives enter
Damascus? In order to answer this question it should first
be understood whether the caravan of captives entered
Damascus together with the head of Imam Husayn (‘a) or
separately. Whether the head of Imam Husayn (‘a) was
with the captives when they entered Damascus or not, is a
point of controversy among the historical sources.

1. N1, Ibid.
2. Qadi Tabataba’1, Ibid.
3. Muhadith Narfi, /bid.
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1. Some of the sources believe the captives entered
Damascus along with the head of Imam Husayn (‘a), but
they do not indicate when they arrived. Ibn Habban (d.
354 AH) has written, “Then, ‘Ubaydullah bin Ziad sent
the head of Husayn bin ‘Alf (‘a) with the women and
children captives to Damascus.”' Shaykh Sadiiq has said,
“‘Ubaydullah ordered for the captives and the head of
Imam Husayn (‘a) to be sent towards Damascus.”
Kharazmt has reported the meeting of Sahl bin Sa‘ad with
Sakinah, the daughter of Imam Husayn (‘a). Sakinah
wanted those who were carrying the head of Imam
Husayn (‘a) to walk ahead of the Ahl al-Bayt (Household)
so that the eyes of the people of Damascus would be fixed
on the head instead of looking at the Imam’s household.’
Abtu Hanifah Dinvari (d. 382 AH), Ibn Athir, and Sibt bin
Jawzi were also of the opinion that the captives went with
the head of Imam Husayn (‘a) to Damascus.”

Sayyid bin Tawis related that Imam Sajjad (‘a) said,
“They carried me on a camel that walked with a limp.
Imam Husayn’s (‘a) head was on a spear, the women of
our household were on boney camels behind me, the
younger and older children were behind us, and spears
were all around us.”” In another place he has written, “In
response to the letter of ‘Ubaydullah bin Ziad, Yazid
ordered for the head of Imam Husayn (‘a) and the heads of

1. Ibn Habban, Kitab al-Thugat, vol. 2, p. 312.

2. Sadiq, al-Amali, Meeting # 31, vol. 3, p. 230.

3. Magtal al-Husayn (‘a), vol. 2, p. 68.

4. Abt Hanifah Dinvari, al-Akhbar al-Tiwal, p. 260; Ibn Athir, al-
Kamil fi al-Tarikh, vol. 2, p. 576; Sibt bin Jawzi, Tadhkirah al-
Khawas, pp. 260-263.

5. Ibn Tawas, al-Lahif, p. 99.
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those who were killed with him to be sent to him with the
women and his household.”!

2. Some of the historians believe that the head of Imam
Husayn (‘a) reached Damascus before the captives did.
Ibn Athir and Kharazmf have given this opinion.”

3. One group believe that the household was sent to
Damascus a period after the head of Imam Husayn (‘a)
was sent to Damascus; but, when they entered Damascus
they met up with the one who was carrying his head.
Shaykh Mufid®, Shaykh Tabarsi’, and ‘Allamah Majlisi’
are of this opinion.

Those who believe the caravan of captives entered
Damascus along with the head of Imam Husayn (‘a) are of
the opinion that the caravan of captives entered Damascus
on the 1% of Safar, 61 AH, because the head of Imam
Husayn (‘a) entered Damascus on that day. This is the
viewpoint of those who believe in a first Arba‘in. Abu
Rayhan BTn'mT6, Shaykh Kaf‘ami’, QaZWTnTS, Shaykh
Mufid’, and Tabarsi'® may be considered a part of this

1. Ibn ‘Atham, Kitab al-Futih, vol. 5, pp. 127-129; Kharazmi,
Magtal al-Husayn, vol. 2, p. 62.

2. Mufid, al-Irshad, vol. 2, p. 118; Tabarsi, ‘llam al-Wara, vol. 1,
p. 473; Majlist, Bihar al-Anwar, vol. 47, p. 130.

3. Mufid, al-Irshad, vol. 2, p. 118.

4. Tabarst, ‘llam al-Wara bi ‘Alam al-Huda, p. 473.

5. Majlist, Bihar al-Anwar, vol. 47, p. 130.

6. Abu Rayhan Birini, al-Athar al-Bagiyah ‘an al-Quriin al-
Khaliyah, p. 331.

7. Kaf*ami, Misbah, p. 510.

8. Ibn Tawiis, al-Lahif, p. 99.

9. Mufid, al-Irshad, vol. 2, p. 118.

10. Tabarsi, ‘llam al-Wara, vol. 1, p. 473.
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group. They believe that even though the head of Imam
Husayn (‘a) left Kufa before the caravan of captives, they
entered Damascus together.

In contrast, there is another viewpoint of those who do not
believe the caravan of captives was in Karbala on the first
Arba‘in. They are of the opinion that the caravan of
captives entered Damascus on the 16™ of Rabi‘al-Awal
(66 days after ‘Ashara).’

First of all, this viewpoint has recorded two separate dates
for the entrance of Imam Husayn’s (‘a) head and the
captives to Damascus. Secondly, they do not give a fixed
date for the entrance other than that which ‘Imad al-Din
Tabari has said. And, he definitely believes it was not the
1* of Safar, 61 AH.

Question #6: How long did the caravan of captives
remain in Damascus? The historical reports also differ as
to the length of stay of the household in Damascus.

1. Some scholars, such as Ibn ‘Atham, Shaykh Mufid, and
Shaykh Tust, have not specified a certain amount of time.
They have used such terms as: “LU) l5l8l 5 (and they

stayed a time), or “LL| 19A1§l§,’3 (then, they stayed a time) in
referring to the length of the stay of the captives in

Damascus.

1. ‘Imad al-Din Tabari, Kamil Baha'i, vol. 2, p. 293.

2. Ibn ‘Atham, Kitab al-Futiih, vol. 5, p. 132.

3. Mufid, al-Irshad, vol. 2, p. 122; Tabarsi, ‘Alam al-Huda, vol. 1,
p. 475.
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2. There are some scholars, such as Muhammad bin Jurayr
TabarT' (d. 310 AH), Kharazmt’, Ibn ‘Asakir, Ibn Kathir’,
and Sibt bin Jawzi", who believed the household were in
mourning in Damascus for three days.

‘Imad al-Din TabarT believed the household mourned for
seven days in Damascus.” Sayyid bin Tawiis believed the
household of Imam Husayn (‘a) were prisoners in the
prisons of Damascus for one month.® Qadi Nu‘man was of
the opinion that the household stayed in Damascus for a
month and a half’. Majlisi believed the household
mourned for seven days. On the eighth day Yazid had
them brought to him, and after trying to mollify them
prepared the means for their return to Medina.® In another
place he wrote, “The women of the family of Abii Sufyan
mourned for the household for three days.” Muhadith
Nuri believed that after the household had been kept in a
place without a roof in the cold and heat for a month and a
half, they were transferred to the house of Yazid for ten
days.'" Tabast Najafi believed that according to what the

1. Tabari, Tarikh al-Umam wa al-Muliik, vol. 4, p. 353.

2. Abu Rayhan Brmrini, al-Athar al-Bagiyah ‘an al-Qurin
Khaliyah, vol. 2, p. 81.

3. Ibn Kathir, al-Bidayah wa al-Nihayah, vol. 8, p. 212.

4. Sibt bin Jawzi, Tadhkirah al-Khawas, p. 262.

5. ‘Imad al-Din Tabari, Kamil al-Bahd'’i, vol. 2, p. 302.

6. Ibn Tawds, al-Igbal, p. 589.

7. Qadi Nu‘man, Sharh al-Akhbar fi Fada’il al-A’imah al-Athar,
vol. 3, p. 269.

8. Majlist, Bihar al-Anwar, vol. 45, p. 196; Majlist, Jala’ al- ‘Ulin,
p- 45.

9. Majlisi, Bihar al-Anwar, vol. 45, p. 196; Majlist, Jala’ al- ‘Uun,
p. 45.

10. Qadi Tabataba’1, Ibid, p. 44.
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history books seem to have recorded the household did not
remain in Damascus for less than a month.' Sayyid bin
Tawds related a report without stating who it was from to
the effect that the household stayed in Damascus for six
months.? The length of stay of the household in Damascus
has also been reported to have been 18 days or 45 days.’

Those who believe in a first Arba‘in are of the opinion that
the household stayed in Damascus for ten days at the
most.* Those who believe there was not a first Arba‘in are
of the opinion that the household was kept for a time in an
open place in the cold and the heat, and that is why their
faces became sunburned and were peeling. In addition,
they stayed in the house of Yazid for a period, mourned
there, and Imam Sajjad (‘a) had a speech in the Umayyad
mosque. Therefore, it is not reasonable to say that they
stayed in Damascus for ten days. It would appear they
stayed for more than ten days in Damascus.

Question #7: When did the caravan of captives leave
Damascus? Those who are of the opinion that there was a
first Arba‘in believe that the head of Imam Husayn (‘a)
entered Damascus along with the caravan of captives on
the 1% of Safar and stayed there till the 10™ of Safar at the
most. Therefore, it may be said that the captives left
Damascus around the 10" of Safar. In this case, they had
about ten days to reach Karbala. And, this amount of time
was sufficient for them to reach Karbala and hold a
ceremony for the 40" (Arba‘in). However, the second

1. Tabasi Najaft, Magqtal al-Imam al-Husayn (‘a), p. 285.

2. Qadi Tabataba’i, Ibid, pp. 45 - 46.

3. Yazdi, Mahyaj al-Ahzan.

4. Qumi, Nafas al-Mahmim, p. 463; Ibn Kathtr, al-Bidaiyah wa al-
Nihaiyah, vol. 8, pp. 9 and 198; Tabataba‘1, /bid, p. 370.
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viewpoint considers it illogical to say they stayed for only
ten days in Damascus. They say the caravan couldn’t have
reached Damascus before the 15" of Safar. They believe it
is illogical to say the caravan could have reached Karbala
by the 20" of Safar, 61 AH, and thus, they do not accept
this belief. They do not believe the household of Imam
Husayn (“a) was in Karbala for the first Arba‘in.

Those who believe in the first Arba‘in are of the opinion
that there is also other evidence which shows the presence
of the household in Karbala on the 20" of Safar, 61 AH.
One such proof is the place where Imam Husayn’s (‘a)
head is buried.

As to where Imam Husayn’s (‘a) head is buried there are
various opinions.

1. Shaykh Sadiq' (d. 381 AH), Sayyid Murtada® (d. 436
AH), Fattal Nayshabari® (d. 508 AH), Sayyid bin Tawis"
(d. 664 AH), Ibn Nama’ Hill©’, and ‘Allamah Majlisi® are
of the opinion that Imam Husayn’s (‘a) head was joined
with his body by way of Imam Sajjad (‘a). Some of the
Sunnf scholars such as Abii Rayhan Biriini’ (d. 440 AH),

1. Sadiq, al-Amali, p. 232.

2. Sayyid Murtada ‘Alam al-Huda, Rasa’il al-Sharif al-Murtada,
vol. 3, p. 130.

3. Fatal Nayshabiirt, Rawdah al-Wa ‘izin, p. 192.

4. Ibn Tawds, al-Lahiif, p. 114.

5. Ibn Nama’ Hilli, Muthir al-Ahzan, p. 85.

6. Majlisi, Bihar al-Anwar, vol. 98, p. 334 and vol. 45, p. 145.

7. Abi Rayhan Birini, al-Athar al-Bagiyah ‘an al-Qurun al-
Khaliyah, p. 331.
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Qurtubi’ (d. 671 AH), and Manawt’ (d. 1031) confirm that
the head was joined with the body.

2. Ton Qawlawayh Qumt’, Kulayni’, Shaykh Tast’, and
Ibn Shahr Ashiib® believe the head of Imam Husayn (‘a)
was buried beside the grave of Amir al-Mu’minin
‘Al1 (‘a).

3. Some are of the belief that the head of Imam Husayn
(‘a) was buried in the Raqqah Mosque next to the
Euphrates River, or in the Baqi® cemetery next to his
mother, Lady Fatimah (‘a), or in Damascus, or in Cairo’.

Those who hold the first viewpoint that there was a first
Arba‘mn believe that first of all the examination and study
of what has been said show this result that the first opinion
is correct. That is the belief that the head was joined with
the body by Imam Sajjad (‘a) is more reputable and trusted
by the Shi‘ah clerics. Therefore, this first opinion should
be heeded and accepted. And, according to the historical

reports which were referred to, the head was joined with
the body on the 20" of Safar, 61 AH.

1. Qurtubi, al-Tadhkirah fi Umiir al-Miti wa Umiir al-Akhirah,
vol. 2, p. 668.

2. Manawi, Fayd al-Qadir, vol. 1, p. 205.

3. Ibn Qawlawayh Qumi, Kamil al-Ziyarah, p. 84.

4. Kulayni, Kdafi, vol. 4, pp. 571 — 572.

5. Tust, Tahdhib al-Ahkam, vol. 6, p. 3635.

6. Ibn Shahr Ashiib, Mandgqib Al Abi Talib, vol. 4, p. 58.

7. Sibt bin Jawzi, Tadhkirah al-Khawas, pp. 265 — 266; Amin,
‘Ayan al-Shi‘ah, vol. 1, pp. 626 — 627; Lawa ij al-Ashjan, pp. 247
and 250; Muhammad Amin Amini, /bid, vol. 6, pp. 321 and 337.
Qadi Tabataba’t mentioned the various opinions given on this
matter and evaluated them. He believed the head was joined with
the body. Refer to: Qadi Tabataba’1, /bid, p. 303 and on.
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Secondly, they believe the head being joined with the
body is not separate from the return of the household to
Karbala, because according to reliable reports this was
done by Imam Zayn al-‘Abidin (‘a)." And, there are no
historical reports to show that Imam Sajjad (‘a) came to
Karbala at another time. Thus, the household must have
been present at the tomb of Imam Husayn (‘a) on the day
of Arba‘in too.

1. Majlist, Bihar al-Anwar, vol. 45, p. 145; Majlisi, Jala’ al- ‘Uun,
p. 407.
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Arba‘in in modern Iraq

From long ago, hundreds of thousands of pilgrims (zair)
have come to the shrine of Imam Husayn (‘a) in Iraq on
the day of Arba‘m. Of course nowadays, their numbers
reach to tens of millions. The mourners come in a state of
grief and sadness, with bare feet and heads, dressed in
black, carrying signs of those who have been afflicted by a
tragedy, weeping, beating their heads and faces, and with
black flags fluttering in front of each group.' These
mourners give their condolences to the Holy Prophet (s)
for the martyrdom of his child, Imam Husayn (‘a). Large
crowds affected by these tragic scenes beat their heads and
chests. It has often been seen that the Sunnis participate in
some of the groups of mourners and mourning ceremonies
for Imam Husayn (‘a) too. Some of them even have their
own groups of mourners, and they have done this in the
past also.”

When the Ba‘thist regime came to rule under Ahmad
Hasan al-Bakr the policy of repression and violence
intensified against the Shi‘ah, who were the majority of
the people of Iraq. One of the bloody actions of the
Ba‘thist regime was to violently prohibit the mourning

1. Sayyid Samsam al-Din Qawami, Arba ‘in Shandsnameh Tarikhi
Shiian, Shi‘a News, Azar 27, 1392.
http://www.Shi‘a-news.com/fa/news/64869

Accessed: Mehr 17, 1394,

2. Ibid.



http://www.shia-news.com/fa/news/64869
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rituals of Shi‘ah caravans. On several occasions the Iraqi
Ba‘thist regime prevented the processions of mourners
that were walking to Karbala (especially those coming
from Najaf) between the years 1390 A.H/1968 and 1397
A.H/1975. And, sometimes they murdered many of them.
That is why the processions of walkers, the slogans they
repeated along the way, and the speeches all began to
challenge the Ba‘thist regime. Massive waves of men from
various cities, especially Najaf, started out with the slogan
“Lns s b 4l 4 I (We swear to God, we will never

forget Husayn). The regime instituted different programs
to stop the pilgrims from reaching Karbala. Conflicts
erupted, and a number of pilgrims were martyred. When
these processions reached Karbala, there were even worse
occurrences. More people were martyred, and a large
number were arrested. The Arba‘ins of those years were
recorded in history, and they became the source of
inspiration and fervor for the following yealrs.1

Sadam stopped all of the mourning rituals for the Ahl al-
Bayt (‘a) during his reign of more than 30 years. But, after
the fall of the Ba‘thist regime the suppressed hatred of
many years came out into the open, and there was an
explosion of the presence of the Shi‘ah in the holy shrines.
The ritual of walking for the pilgrimage on Arba‘in has
turned into the largest, most magnificent, international

1. Ra‘ad al-Miisawi wrote extensively on this tragedy in his book
Intifadah Safar al-Islamiyah. He himself had witnessed this event.
There is also an expansive report about this red Arba‘m in the
magazine Payam Ingilab, numbers 156 — 163. There are a series of
articles on this topic in the journal Faslnamah Ziyarat which were
written by the author in quoting Javad Muhadithi, Farhang
‘Ashiird, pp. 46 — 47.
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rally of the Shi‘ah. Nowadays, the Arba‘in of Imam
Husayn (‘a) witnesses the active participation of Muslims
from Iraq and other Islamic countries more than all other
occasions. The statistics from various centers show that
the pilgrimages for Arba‘in in recent years have been the
largest human gatherings in the world.! Each year, huge
numbers of followers of other religions, including
Christians, enter Karbala along with the processions and
groups of mourners to participate in the Arba‘in rituals for
the Master of the Martyrs (‘a).

In recent years, the Iraqi government has planned strict
security measures to maintain the safety of the mourning
rituals of Arba‘m. Tens of thousands of police are
responsible for maintaining the safety of the pilgrims for
Imam Husayn (‘a). Despite tight security measures, the
Takfiri terrorists have brought bloodshed to the Arba‘in of
Imam Husayn (‘a) in Iraq each year. For example, in the

1. Various media sources which have observed the routes leading
to Karbala during the time of Arba‘tn have acknowledged that the
crowd of pilgrims to Imam Husayn (‘a) on the day of Arba‘m is
about 20 million. The farewell ceremony to Imam Khomeini (May
God’s mercy be upon him) in the year 1989 is the second largest
peaceful gathering on the list of the Wikipedia site. Muhammad
Rida Zar‘a Khirmizi, Arba ‘inhdaya Khunin, Nigahi bih Barkhi az
Hamalat Khiinin bih Mardasim Arba ‘in dar Durah M ‘uasir, Paygah
Khabari, Adhar 26, 1392/2013.

http://www.alarbaeen.ir/

Accessed: Mehr 18, 1394/2015.

Wikipedia, List of largest peaceful gatherings in history. October
8,2015.

https://en.wikipedia.org/wiki/List_of largest peaceful gatherings_
in_history

Accessed: October 10, 2015.
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year 1392/2013 Abi Bakr al-Baghdadit, the commander of
the Takfiri in Iraq, threatened to kill the pilgrims going to
Imam Husayn (‘a) for Arba‘mn. In an audio file which they
released he said, “For several years the presence of the
Shi‘ah on Arba‘in has grown. This year we will enter with
all of our forces. We will massacre all of the Shi‘ah this
year, just like ‘Ashiira of 61 AH!... The pilgrimage to
Husayn [Hadrat Sayyid al-Shuhada (‘a)] on Arba‘in has
become a symbol of Shi‘ah unity. We must strike a serious
blow to this unity and empathy.”"’

Since the formation of the march of tens of thousands on
the Arab‘in of Imam Husayn (‘a), thousands of pilgrims to
Imam Husayn (‘a) have been martyred in various cities of
Iraq and Pakistan by the Takfiri. They have experienced a
bloody Arba‘in. However, this movement goes on till it
removes the foundations of bigotry and ignorance and
burns the roots of the Tafkiris in order to totally eliminate
them.

Arba‘in in modern Iran

The use of symbols and rituals which have a root in
Islamic, religious culture is one of the things which shows
how the Islamic Revolution in Iran is. On the one hand,
the political and intellectual leader of the Islamic
Revolution has used these symbols to show the extent the
teachings of religion have affected the Iranian people. On
the other hand, unknown and hidden, religious, cultural
potential has been activated. Among the symbols and

1. Hamlah Khumparhaya bih ‘Azadaran Arba ‘in Husayni, Paygah
Khabari, Tabnak, Adhar 30, 1392/2013.

Accessed: Mehr 15, 1394,

https://www.tabnak.ir/fa/news/366142
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rituals which helped the victory of the Islamic Revolution
were the influential, political ‘Arba ‘ins’ or ‘Fortieths’ for
the Arba‘in of Imam Husayn (‘a). That which came to be
known as the ‘Arba ‘in Movement’ in Iran leading up to the
victory of the Islamic Revolution started with the
martyrdom of Ayatullah Mustafa Khomeini. And, it was
tied with the uprising of the people in Qum on the 19" of
Day 1356/1979, the fortieth of the martyrs of the people’s
uprising in Qum which took place in Tabriz on the 29" of
Bahman 1356/1979, the fortieth of the martyrs of the
people’s uprising in Tabriz which took place in Yazd on
the 10" of Farvardin 1357/ 1979, and the continuation of
such uprisings in other cities.

The ‘Arba ‘iniyah’ or ‘Political Fortieth’ movement of the
martyrs in Qum, Tabriz, and Yazd brought so much new
life to Iran’s Islamic Revolution that it resulted in the
complete overthrow of the Pahlavi regime within one year.
This movement began by utilizing the Shi‘ah, religious
rituals. More than anything else it caused the popularity
and influence of Iran’s leader among the people to be
recognized. On the other hand, it liberalized the enormous
potential of the people’s force. After the ‘Political
Fortieths’, the revolutionary forces became more united
than before. It was this unity and uniformity which pushed
the train of the Islamic Revolution forward to the station
of victory.'

1. Yastr Kan‘ani, Chegiinagi Paydayish wa Barpa’t Marasim
Arba‘in  Husayni dar Zangbar, Paygah Itila® Rasani Hiuzah,
Bahman 1389.

Accessed: Mehr 17, 1394,
http://www.hawzah.net/fa/magazine/view/5658/7720/97701
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‘Arba ‘in’ still plays an important role. The March of
Arba‘in is becoming more magnificent every year despite
the violent measures of the repressive governments and
Takfiri terrorists. The march to Karbala during the time of
Arba‘in is the largest qualitative and quantitative march in
the world according to the official statistics of the non-
Muslim media. It has effectively become a symbol of
Shi‘ah power. And, it will continue till it unifies all
freedom-loving people and justice-seekers with all beliefs,
nationalities, and religions on one point. That point is
fighting oppression.

The philosophy of going on pilgrimage

Pilgrimage is a longing which involves inclination and
tangible movement. However, the heart must also have a
strong desire. Plus, there should be feelings of reverence
and respect for the person one is going to visit when
making this pilgrimage. There are three pillars to making a
pilgrimage: the pilgrim, the person who is visited, and
spiritual attributes or heart’s desires which must be with
reverence. It is obvious that if the foundations of these
pillars are stronger, the effects of this pilgrimage will also
be more concrete and obvious. That is to say the pilgrim
should have more knowledge, faith, and personal
perfection. The one who is being visited should be holy
and effectual in the cosmos. And, the decision to make the
pilgrimage should be made with complete understanding
and seriousness. In this case, certainly a more complete
manifestation of the pilgrimage will be offered. Therefore,
pilgrimage is a genuine reality and not an imaginary
thought devoid of truth.
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Pilgrimage is a live and effective communication between
two living beings. Perhaps one of the reasons the
Household (‘a) have emphasized making pilgrimage to
such an extent, and spoken of the vast blessings it has, is
based upon this point. The reality of this visitation (< )\b;)

before and after death is one and the same. Its effects and
function are the same on the individual, the society, and
the rewards gained including intercession and ... That is
why the Noble Prophet (s) said, “The person who visits
me during my life or after my death, will be in the vicinity
of my mercy and grace.”’

It goes without saying that all the activities of a religious
person in God’s way are justifiable.” And, pilgrimage is
not an exception to this rule. The ultimate goal of the
pilgrim in making a pilgrimage should be God and seeking
nearness to the divine realm. It is only in this case that
making a pilgrimage is not in conflict with Monotheism.
This is exactly Monotheism.

That is why Islam has never been opposed to the tradition
of making a pilgrimage (Ziyarah), and has even
emphasized doing so. When Islam entered the territories
of Palestine, Syria, Iraq, and other lands where there were
the tombs of prophets and righteous people, Islam did not
object to them. Even those who came with the title of the
caliph of the Holy Prophet (s) later on did not object to the
presence of these tombs. They supported these tombs and
emphasized protecting them. In addition, they put
religious, committed people to be the trustees of these
shrines.

1. Ibn Qawlawayh, Kamil al-Ziyarat, Chapter 2, vol. 11, p. 45.
2. Qur’an, 5:18; 42:53; 84:6; 52:42.
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The Holy Qur’an has even issued directives in this same
context and tells the Muslims, “Choose the place of
Ibrahim (‘a) as a place of worship. Make the effort
between Safa and Marwah in remembrance of the effort
which Hajar, the wife of Ibrahim (‘a), made in trying to
find water for her son Isma‘il.”

Islam has shown respect for the stone of Isma‘il, which is
another sign. And, it is within the region for the Tawaf
(circumambulation). If someone makes the tawaf within
this region his circumambulation will be invalid, because
the graves of holy prophets (‘a) are in that location.
Similarly, ‘Rami Jamarat’ (stoning the devil) three times
and making a sacrifice in Mina are part of the Hayjj rituals
of Ibrahim.

The aim of these commands is to perpetuate the memory
of great religious leaders, their efforts to promote
humanity, and to carry out God’s orders.

God, the Exalted, put all of these as reminders for
mankind throughout history for him to learn sacrifice and
struggle for spiritual development and perfection. ‘Ali bin
Ja‘far related that he asked his noble brother, Imam Miisa
bin Ja‘far (‘a), “Why was ‘Rami Jamarat’ made a part of
the Hajj rituals?” The Imam (‘a) answered, “When Satan
appeared before Ibrahim (‘a), he threw stones at him and
this became a permanent part of the Hajj rituals.”’

It has been related that Imam Sadiq (‘a) said, “When
Ibrahim (‘a) placed Isma‘ill in Mecca, he became thirsty
after a time. His mother traveled between Safa and Marwa

1. Majlist, Bihar al-Anwar, vol. 99, p. 39.
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seven times in search of water. God made this a part of the
Hajj ritual.”'

Throughout history the Muslims have insisted on keeping
alive the memory of religious personages. Sometimes this
has been done by collecting and writing about their way of
life. Sometimes it is done by remembering their birth and
death anniversaries. At other times they are remembered
by converting their personal homes into museums. And,
they are sometimes remembered by building and repairing
their graves, or by building rooms over them and by
making pilgrimage to these graves.

The first and most important tomb which Islam has paid
attention to is the grave of the Holy Prophet (s). In making
the pilgrimage to his tomb the Muslims pursue the secret
of glory, the source of grace, and the foundation for their
own dignity. They even honor the places related to the
Holy Prophet (s) such as the house where he was born in
the city of Mecca and the cave of Hira where he received
revelation for the first time and became a prophet. After
these places related to the Holy Prophet (s) the people
turn their attention to the shrines and monuments of the
Imams (‘a) and the righteous companions. Even their
houses are shrines which the people visit, because God has
said,
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Jalal al-Din Stutl related from Anas bin Malik and
Buraydah that when the Messenger of God (s) recited this

1. Majlist, Bihar al-Anwar, vol. 99, p. 36.
2. Qur’an, 24:36.
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verse, a man stood up and said, “Which houses are these?”
The Prophet (s) answered, “The houses of the prophets.”
Abii Bakr stood up, pointed to the house of ‘Ali and
Fatimah (‘a), and said, “Oh Messenger of God! Is this
house one of those houses?” The Holy Prophet (s) said,
“Rather it is the best of them.”’

So what is the difference between the houses in which
these Imams (‘a) lived and the houses where their pure
bodies are laid to rest? In the traditions of the Muslims
there is no difference between these two. The Muslims
believe the Holy Prophet (s) and his pure, truthful
Household (‘a) are alive and receive sustenance from the
Lord. In the same way, the martyrs are given sustenance,
and they are in the third rank after the prophets and the
truthful ones (siddigin).”

The value of making the pilgrimage to the shrine of
Imam Husayn (‘a) in the words of the Immaculate
Imams (‘a)

Visiting the shrine of Imam Husayn (‘a) has long been a
matter of attention of the Imams (‘a), scholars, and Sh‘tah.
Even in times of difficulties and numerous problems
people have been willing to sacrifice their lives in order to
make this pilgrimage. Pilgrimage to the shrine of Imam
Husayn (‘a) has been a political battle at times. It has been
a fight with oppression. And, it has been an act of worship.

It is related that Imam Sadiq (‘a) said, “He who wishes to
be in the rays of God’s mercy on the Day of Judgment

1. Stit, al-Dur al-Manthur fi al-Tafsir bil-M’athiuir, the
interpretation of Chapter Niir.
2. Qur’an, 4:69.
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should be one of the pilgrims to Imam Husayn (‘a).”' He
also said, “On the Day of Judgment there is no one who
does not wish to be one of the pilgrims to the shrine of
Imam Husayn (‘a), because he sees how magnanimously
and with respect to God deals with these pilgrims.”2

It has been reported that Hannan bin Sudayr related that
Imam Sadiq (‘a) said, “Make the pilgrimage to the shrine
of Imam Husayn (‘a), and do not anguish him because he
is the Master of the Martyrs and the leader of the youth in
Heaven.”

The following quotes have also been reported from him.
“The pilgrim (za ’ir) to Husayn bin ‘Al (‘a) is the pilgrim
(zair) to the Messenger of God (s).”* “Whoever wants the
throes of death to be easy for him should make the
pilgrimage to Husayn (‘a) many times.”> “If God wants
good for a person, He puts the love of Husayn (‘a) and
making the pilgrimage to him in his heart. And, if God
wants evil for a person, He puts hatred for Husayn (‘a) and
making the pilgrimage to him in his heart.”® “If a person
visits Husayn (‘a) with understanding of his right, God
will record his name in the highest Heaven (‘Ala ‘Ill'yl'n).”7

‘Abdullah bin Bakir related that Imam Sadiq (‘a) said, “Oh
‘Abdullah! God chose six areas on earth: the Sacred
House of God, the prophets’ tombs, the tombs of their

1. Majlist, Bihar al-Anwar, vol. 101, p. 73.
2. Ibid, p. 72.

3.1bid, p. 6.

4. Ibn Qawlawayh, Kamil al-Ziyarat, p. 150.
5. 1bid.

6. 1bid, p. 142.

7.1bid, p. 125.
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successors, the place of the martyrdom of the martyrs, and
mosques where God’s name is remembered. Oh
‘Abdullah! Do you know what reward has been set aside
for the person who makes the pilgrimage to the grave of
Imam Husayn (‘a)?! No morning passes without a crier
from among the angels calling out over the head of the
pilgrims to the grave of Husayn (‘a), ‘Oh you who are in
search of blessings, come to the Being of your Lord with
dignity. All of those in the East and the West hear this call,
and none of the archangels of the angels of God remains
on the earth that doesn’t become compassionate with this
pilgrim. They praise God above his head and ask for
God’s satisfaction for him. Even the prophets pray for the
person who makes the pilgrimage to Husayn (‘a).”

He also stated, “The person who wishes to be in the
vicinity of the Messenger of God (s), ‘Al (‘a), and
Fatimah (‘a) should not abandon making the pilgrimage to
Husayn (‘a),”’ and “Fatimah (‘a) is present among those
who make the pilgrimage to her son Husayn (‘a), and she
asks for forgiveness for them.””

Imam Sadiq (‘a) stated, “Visit the grave of Husayn (‘a).
He is the leader of the young people who were martyred in
the way of God.” He also said, “Visit Husayn (‘a) even if
it is only once a year. Whoever comes to visit him while
knowing his right and without denying the right of the Ahl
al-Bayt (‘a), will have no (lesser) reward than Heaven. He
will be given abundant sustenance. God will quickly
resolve his difficulties, because God has made four

1. Ibn Qawlawayh, Kamil al-Ziyarat, p. 137.
2. 1bid, p. 118.
3. Ibid, p. 109.
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thousand angels responsible to cry for Husayn (‘a) every
morning and evening and to accompany his pilgrims until
they return to their houses. If they become sick, these
angels visit them. If they pass away, the angels come to
his funeral and ask for forgiveness for him.”! And, he said,
“The shrine of Husayn (‘a) is one of the gardens of the
gardens of Heaven. All of the archangels and prophets ask
God to be able to visit Husayn (‘a). So, a group of them
come down, and a group of them go up.””

Muhammad bin Muslim related that Imam Sadiq (‘a)
asked, “Do you go to visit the grave of Husayn (‘a)? I
answered, “Yes, but with fear.” The Imam (‘a) said, “The
harder this pilgrimage is the more rewards it has. The
amount of blessings is according to the amount of fear. If a
person makes the pilgrimage to Imam Husayn (‘a) with
fear, God will remove fear on the Day of Judgment from
him. And, He will pass on him. The angels greet him. The
Holy Prophet (s) comes to visit him and prays for him. He
becomes so drowned in God’s blessings and grace that not
even an insect can harm him. And, He is subject to God’s
pleasure.”

Zurarah related that he asked Imam Bagqir (‘a), “What is
your opinion about a person who goes with fear to visit
your ancestor?” The Imam (‘a) said, “God gives him
security on the Day of Great Fright (the Judgment Day).
The angels meet him with glad tidings and tell him, ‘Don’t
fear and don’t be sad. Today is a day of ease for you.””*

1. 1bid, p. 86.

2. Majlist, 1bid, vol. 101, p. 61.
3. 1bid, p. 127.

4. Majlisi, Ibid, vol. 101, p. 10.
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Mu‘awiyah bin Wahab related that Imam Sadiq (‘a) said,
“Oh Mu‘awiyah! Do not refrain from making the
pilgrimage to the grave of Husayn (‘a) due to
fear; because, whoever refrains from making this
pilgrimage will regret on the Judgment Day and wish that
he could come out of the grave and make the pilgrimage to
Husayn (‘a). Don’t you desire that God see you, His
prophet prays for you, and so do Fatimah and “Alf (‘a)?!”"'

‘Abdullah bin Bakir reported that he told Imam Sadiq (‘a),
“I am struggling with myself. My heart is eager to visit
Imam Husayn (‘a), but I fear the government agents.”
Imam Sadiq (‘a) responded, “Oh ‘Abdullah! Don’t you
know if a person is afraid and his fear is because of us,
God will place him in the shade of His throne on the
Judgment Day? He will speak with Husayn (‘a). He will
be safe from the terror of the resurrection. When people
are frightened and calling for help, the angels will take
him and give him tranquility and glad tidings.””

Ibn Sabigh Malikt wrote, “The body of Husayn was laid to
rest in the soil of Karbala in Iraq. His burial place in this
city is famous. People come from all over to visit him.”

‘Ugbah bin ‘Umar Sahmi, the famous Arab poet, went
on pilgrimage to Karbala towards the end of the first
century. When he reached the holy shrine of Sayyid al-
Shuhada (‘a), he stood facing the grave and began to recite
an elegy. In a part of this elegy he said, “I reviewed the
grave of Husayn (‘a) in Karbala. A flood of tears fell upon

1. Ibid, p. 9.

2. 1Ibid, p. 11.

3. Ibn Sabagh, al-Fusiil al-Muhimmah fi M ‘arifah al-A ’immah, the
section related to Imam Husayn (‘a).
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it from my eyes. May God’s peace be upon the people of
the graves which lie in Karbala!”'

Isma‘ll bin Muhammad Himyari (d. 178 AH), another
Arab poet, has written in a part of his elegy, “Pass beside
the grave of Husayn. Say, ‘Oh life! After the body of
Husayn (‘a) was trampled under the horses’ hooves, you
are no longer sweet for me. Oh grave which is holding a
pure body. He and his father were the best of creation.
They were the successors to the Messenger of God (s),
used to doing good (deeds), and satisfied with their Lord’s
satisfaction.” So, when you reach his grave, pause longer.
Lament with pure tears over a pure person.”

Abi al-Hasan ‘Alf bin Hammad BasrT (d. the end of the 4
century AH) said, “Go towards the grave of the person
who is a treasure of knowledge and piety. Beg your tears
to flow. Put your face on the pure dust of Husayn. Address
his noble grave and say, ‘You were worthy to attain such a
position! The sweet basil of the Prophet (s) is in you.
This person had an esteemed position in the eyes of the
Prophet (s). Oh grave! A person of patience and science is
in you. This is an honor for you. A person is resting in you
whose martyrdom shook the pillars of religion, while prior
to that they were firm through his guidance.””

Haj Hashim Ka‘b1 (d. 1231 AHL) said, “By God, if you go
to Karbala, convey my greetings. Kiss the pure dust of

Husayn (‘a), cry much, and heal the illnesses of your
soul.”

1. Shubbar, Adab al-Taf, vol. 1, p. 52.
2. Ibid, p. 198.
3. Shubbar, Adab al-Taf, vol. 1, p. 52.
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It seems that sincerity, knowledge of the rights of Imam
Husayn (‘a), and struggling to follow the way of Imam
Husayn (‘a) in theory and practice are a part of the
fundamentals of visiting the shrine of Imam Husayn (‘a)
and the rewards coming from that pilgrimage.

The Ziyarah Arba‘in supplication, from documentation
(sanad) to contents (muhtawa)

In the famous tradition of Imam al-Hasan al-‘Askart (‘a),
Ziyarah Arba ‘in — whether it is read on the soil and tomb
of the Master of the Martyrs (sayyid al-shuhada’) (‘a) or
from afar — is regarded as one of the five signs of a faithful
(mu’min), on the basis of what has reached us. What is
important is paying attention to the concepts mentioned in
this supplication.

Imam al-Sadiq (‘a) taught the text of Ziyarah Arba‘in to
Safwan bin Mihran (known as Safwan Jammal) and told
him to read the supplication between the time the sun rises
on the day of Arba ‘in until noon. This recommendation
conveys something of the importance of this authentic
(ma’thir) Ziyaratmamih' .

The text of the Ziyaratnamih has been quoted in Igbal al-
‘Amal by Sayyid bin Tawis, Al-Mazar al-Kabir by
Muhammad bin Ja‘far al-Mashhadi, A/-Misbah by
Kaf'ami, and Misbah al-Mutahajjid by Shaykh al-TasT.
‘Allamah Majlist has also quoted it in volume 98 of Bihar
al-Anwar on the authority of Shaykh al-Tus1’s A/-Tahdhib.
Although there are minor differences in some wordings

1. A ziyaratmamih is a written prayer to be recited at the time of
performing a pilgrimage. [Trans.]



ARBAIN IN HISTORY 65

among the versions, in general it is proven, one and the
. 1
same, and reliable.

Of course, there is an appendix to Ziyarah Arba ‘in with
the title ‘Farewell” (wada®), as mentioned in Sayyid bin
Tawis’ Igbal al-‘Amal, which according to him, must
be recited at the back of the holy shrine [of Imam al-
Husayn (‘a)].

The Ziyarah Arba‘in has lofty contents and sublime
concepts, and it is worthwhile for every pilgrim (za'ir) to
recite it, reflect on its contents, and ponder over it.
Perhaps, the most important points of Ziyarat Arba ‘in are
firstly, it states the objective of the uprising of Imam al-
Husayn (‘@) which is nothing but to remove the clouds of
ignorance and negligence from the horizon of life of the
human beings and for their guidance. Secondly, it
identifies the enemy who fell prey to the deceit of the
world and carnal desires and who most readily exchanged
his eternal bliss and felicity for this world. Thirdly, it
declares that it is necessary to make sacrifice for the
guidance of society, to break the atmosphere of
suffocation, and to struggle against innovations (bid ‘ah)
and deviations (inhiraf).

Perhaps it can be said that Ziyarat Arba‘in is a sort of
‘renewal of allegiance’ (tajdid al-mithaq) with Imam
al-Husayn (‘a), the Ahl al-Bayt (‘a) and the infallible
Imams (‘a). It is an instrument of showing devotion to
them, their way and their ideology. It is a means of
expressing enmity and disassociation from their murderers
and enemies. It means attachment to the people of truth

1. Refer to: Mawsii‘ah Ziyarat al-Ma ‘simin, Mu’ssasat al-Imam
al-Hadi, vol. 3, p. 924.
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(tawalli) and detachment from the people of falsehood
(tabarri). 1t is a declaration of readiness to offer sacrifice
on their sacred path. It is a declaration of the positions and
integration with the luminous line of the AAl al-Bayt (‘a)
of the Prophet (s). It means following, submitting to and
helping them. It means knowing the faces of truth and
falsehood as well as the leaders of light (niir) and fire
(nar). And, it means understanding the issues of jihad,
martyrdom (shahadah), and the path of self-sacrifice in
the way of this school of thought and belief. [These are
some of] the benefits of knowing the philosophy of
‘Ashiira and the Husayni uprising.

The first pilgrim (za’ir)

More or less there is a consensus of opinion among the
historians that Jabir bin ‘Abdullah al-Ansart is the first
pilgrim (za’ir) [to the grave of] Imam al-Husayn (‘a). As
such, it seems useful to briefly introduce him to the dear
pilgrims of Imam al-Husayn ( ‘a).

Jabir’s father

‘Abdullah, the father of Jabir, was one of the seventy
people who went to Mecca and paid allegiance to the
Prophet (s) in Mina prior to the Holy Prophet’s emigration
(hijrah) to Medina. When this group returned to Medina,
they prepared the ground for his emigration to Medina and
after the Holy Prophet’s emigration to Medina, they
strived hard in the propagation of Islam. Bin Kathir al-
Damishqi narrated from ‘Abdullah, the father of Jabir, that
the Messenger of Allah (s) said about him, “God shall give
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wholesome reward to you Ansar, especially the
descendants of ‘Amr bin Haram (the family of Jabir) and
Sa‘ad bin ‘Ubadah.” ‘Abdullah actively participated in the
Battle of Badr. When he was in the camp of the Muslims,
he came to the Holy Prophet (s) and regarded the choice of
this location as a good omen and a sign of the victory of
Islam.™

It is narrated that, “A few days prior to the Battle of Uhud,
‘Abdullah , the father of Jabir, saw in a dream one of the
martyrs of the Battle of Badr by the name of Mubashshir
bin ‘Abd al-Mundhir, telling him, ‘You shall join us in a
few days.” ‘Abdullah asked: ‘“Where are you located?’ He
said, ‘I reside wherever I like in paradise.” ‘Abdullah
[also] asked: ‘Were you not martyred in [the Battle of]
Badr?’ He replied, ‘Yes, then I came alive again.””

When ‘Abdullah narrated this dream for the Holy
Prophet (s), he said, “This is glad tidings of your
martyrdom.” Perhaps it was because of this dream that on
the night before the Battle of Uhud, he made this will
(wasiyyah) to his son Jabir, “I hope to be in the company
of the first group of martyrs. I advise you to be good to
your sisters.” Jabir is also reported to have said, “When
the Battle of Uhud took place, my father summoned us
and said, ‘I can see myself becoming among the first
group of martyrs of the Prophet’s army. After the Prophet,
I shall not leave anyone more beloved to me than you.
Repay my debt and be kind to your sisters.””

1. Ansar is a title given to the Muslims of Medina who helped the
Prophet (s) and the Muslims of Mecca who migrated (hijrah) to
Medina. [Trans.]

2. Ibn Kathir, Jami ‘al-Masanid, vol. 24, p. 359.

3. Ibn AbT al-Hadid, Sharh Nahj al-Balaghah, vol. 14, p. 87.
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During the disobedience of a group of the Muslim army
who were instructed by the Prophet to stay on the Mount
Marmah (Jabal al-Marmah), only twelve people stayed
foot and one of them was ‘Abdullah, the father of Jabir.
Meanwhile, a group of two hundred people from the army
of Quraysh attacked the Muslims from behind [the Mount
Marmah] and martyred the twelve persons who fought
valiantly. As recommended by the Holy Prophet (s),
‘Abdullah, the father of Jabir, and ‘Amr bin al-Majmu,
the husband of Jabir’s paternal aunt, were buried together
in a single grave.'

Jabir and the Holy Prophet (s)

One year prior to the emigration (hijrah) of the Holy
Prophet (s) to Yathrib,® seventy people from Yathrib
performed the Hajj pilgrimage and met and talked with the
Holy Prophet (s) in Mina. Among these seventy people
were ‘Abdullah, the father of Jabir, and Jabir himself. It
was the first meeting of Jabir bin ‘Abdullah al-Ansart with
the Holy Prophet (s). Jabir was present in the battles and
[other] important events during the lifetime of the Holy
Prophet (s) such as the Battle of Muraysi‘, the Battle of
Ahzab, the Battle of Bani Qurayzah, the Treaty of

1. Waqidi, Al-Maghazi, vol. 1, pp. 266-269; Ibn Ab1’1-Hadid,
Sharh Nahj al-Balaghah, vol. 14, pp. 262-265; Ibn Hashim, Sirah,
vol. 2, p. 106 and vol. 3, p. 104.

2. Yathrib is the former name of the town which was renamed
Madinah al-Nabi [City of the Prophet] after Prophet Muhammad’s
(s) migration [Aijrah] there. It is now called Medina (Madinah).
[Trans.]
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Hudaybiyah, the Battle of Khaybar, the Conquest of
Mecca, the Siege of Ta’if, and the Tabuk Expedition.l

Imam al-Bagqir (‘a) said:

“We were in the presence of Jabir bin ‘Abdullah.
He inquired as to the well being of each of those
present until he came to me. I introduced myself.
He turned to me and opened the top and bottom
buttons of my clothes and put his palm on my chest
and said, ‘Welcome my brother’s son! Ask
whatever you want.” I said, ‘Tell me something
about the Farewell Pilgrimage (hajj al-wada’).
Jabir said, ‘The Messenger of God (s) stayed in
Medina for nine years without performing the Hajj
pilgrimage until the 10" year after hijrah when he
announced his intention to perform the obligatory
pilgrimage. A huge number of people came to
Medina to learn the ritual acts of Hajj from him
and perform the same as him.””

“Then, Jabir explained about the ihrdm2 of the
Messenger of God in the Shajarah Mosque (masjid
al-shajarah), his entrance to the Sacred Mosque
(masjid al-haram), his tawaf,’ his sa‘%;* and his

1. See Wathiqi, Jabir bin ‘Abdullah al-Ansari, pp. 50-63.

2. Ihram is the special two-piece seamless attire worn by pilgrims.
When the pilgrim puts on the clothes of Ihram he also enters a state
of ritual consecration during which he should abstain from certain
acts, such as combing, shaving, and sexual intercourse. [Trans.]

3. Tawaf'is the ritual of circumambulating the Ka ‘bah seven times
as a part of the Hajj rituals. [Trans.]

4. Sa T involves seven laps of brisk walking or jogging between the
mounts of Safa and Marwah, an obligatory part of the Hajj rituals.
[Trans.]
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prayers. He elaborated on the arrival of Imam
‘Al1 (‘a) from Yemen for the Hajj and his joining
the Prophet (s) in Mecca.”!

One of those who courageously exerted great effort in
spreading knowledge about the merits of Imam ‘Al1 (‘a)
and the conduct (sirah) of the Prophet (s) was Jabir. He
and other elites from the companions (sahdbah) of the
Holy Prophet (s) repeated the Holy Prophet’s (s) sermon
on the day of Ghadir Khumm to the people and did not
allow [the event of] Ghadir Khumm to be removed from
the people’s memory. One time Imam al-Sajjad (‘a),
Muhammad al-Hanafiyyah (a son of Imam ‘All (‘a)),
Imam al-Baqir (‘a), and some others were in his presence.
An ‘Iraqi man came and asked him to swear to God to
narrate only what he saw and heard from the Prophet (s).
Jabir said, “We were near Juhfah in Ghadir Khumm and
many people were gathered there from the tribes of
Juhaynah, Muzaynah, Ghifar, [and others]. The Messenger
of God (s) came out of his tent, held up the hand of
‘Alf (‘a), and said,

".cyj.a L;L«.é o’ﬁy oS QAH

“Of whomsoever I am his master (mawla), ‘Ali is also
his master.””

Jabir and Imam ‘Alr (‘a)
Historians and traditionists (muhaddithiin) have included

Jabir bin ‘Abdullah al-Ansart in the list of those who regard
Imam ‘Al (‘a) to be the first person to believe in the Holy

1. Muslim bin Hajjaj, Sahih Muslim bi-Sharh al-Nawawi, vol. 8§,
pp. 170-194; Majlist, Bihar al-Anwar, vol. 21, p. 402.
2. Ibid, pp. 205-270.
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Prophet (s)." Shaykh al-Mufid” has included Jabir in the list
of the companions who considered Imam ‘Alf (‘@) to be the
immediate (bila fasl) successor of the Prophet (s). Then, he
has enumerated the reasons why this group believed in the
superiority of Imam ‘Alf (‘@) [over others].’

Shaykh al-Sadiig,* on the authority of a muttasil’ chain of
narrations (sanad) from Abu al-Zubayr al-Makki, who was
one of the students of Jabir, related:

1. Ibn AbT al-Hadid, Sharh Nahj al-Balaghah, vol. 13, p. 229; Ibn
Shahr Ashiib, A/l-Managqib, vol. 2, p. 7; Mas‘udi, Al-Tanbih wa al-
Ashraf, p. 198.

2. Shaykh al-Mufid is the common designation of Abt ‘Abdullah
Muhammad bin Muhammad bin Nu‘man al-Harith1 (d. 413
AH/1022 AD). He was a great Shi‘ah jurist, traditionist and scholar
of scholasticism ( ‘ilm al-kalam). Notable among his disciples were
Sayyid Murtada ‘Alam al-Huda, Sayyid al-Radi, Shaykh al-TusT,
and al-Najashi. Approximately 200 works are attributed to him,
from which Kitab al-Irshad, Ikhtisas, Awa’il al-Maqalat, Al-
‘Amali, and Al-Magna ‘ah can be cited. [Refer to Shaykh al-Mufid,
Kitab al-Irshad: The Book of Guidance into the Lives of the Twelve
Imams, trans. .LK.A. Howard (London: The Muhammadi Trust,
1981), Introduction, pp. xxi-xxvii; Martin J. McDermott, The
Theology of al-Shaikh al-Mufid (Beirut: Dar al-Mashreq, 1978),
Introduction, pp. 8-45.] [Trans.]

3. Shaykh al-Mufid, A4/-Irshad, p. 10; Ibn Abi al-Hadid, Sharh
Nahj al-Baldaghah, vol. 20, p. 221.

4. Shaykh al-Sadiq is also known as Ibn Babtiyah. He is one of the
most important of the early Shi‘ah scholars who died in 381
AH/991 AD. For his short biography and works, see the
introduction of Shaykh as-Sadiiq, [’tigadatu ’l-Imamiyyah: A
Shi‘ite Creed, 3rd Ed., trans. Asif A. A. Fyzee (Tehran: World
Organization for Islamic Services, 1999), pp. 6-23. [Trans.]

5. Muttasil is a continuous chain of narrations (sanad) in which
each narrator has heard that narration from his teacher. [Trans.]
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“I saw Jabir roaming about in the district of the
Ansar and in their gatherings with a cane in his
hand, and saying, ‘O Ansar! Teach your children
the love of ‘Alf; and, whoever rejects [this love of
‘Alf] see who his mother is.””'

Jabir used to say, “Whoever doubts the rightfulness of the
battles of Imam ‘Alt (‘a) is like the one who has doubted
the rightfulness of the battles of the Prophet (s).”* As such,
he fought alongside Imam ‘AlT in the battles of Jamal,
Siffin and Nahrawan.

He also said:

“We were in the company of the Commander of
the Faithful (Imam °‘Ali) (‘@) in Basrah. The war
had already ended and we were in the company of
a group of the companions (sahabah), sitting and
talking together at night. The Imam (‘a) came to us
and asked, ‘What are you saying?’ I said, ‘We are
talking about the evils of the world.” He said, ‘O
Jabir! Why do you condemn the world?!” Then he
praised and extolled God and delivered a speech
about the benefits of the world. After that, he took
my hand, brought me to the graveyard, and
delivered a speech to those in the graves.™

1. Shaykh al-Saduq, Al-Amali, p. 47; ‘llal al-Sharayi‘, p. 142,
Majlist, Bihar al-Anwar, vol. 38, pp. 6-7.

2. Majlist, Bihar al-Anwar, vol. 32, p. 327.

3. Harrani, Tuhaf al- ‘Uqgil, pp. 186-188; Majlisi, Bihar al-Anwar,
vol. 70, pp. 100-101.
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Sunnt writers have also reported that Jabir participated in
[the Battle of] Siffin next to ‘Alf bin Abi Talib.'

Jabir was also with the Commander of the Faithful (‘a)
during the Battle of Nahrawan, and he has narrated an
account of what happened during their return trip from this
journey.

In the book Wagi‘a Siffin, which is one of the old books, it
is narrated on the authority of Jabir bin ‘Abdullah that the
Messenger of God (s) said, “Mu‘awiyah shall die in a state
where he is not a part of my community (ummah).”

It is narrated that the problems and events of the time
negatively affected Jabir... Then Mu‘awiyah sent him six
hundred dinars. Jabir did not accept it, and composed three
lines of poetry to him. The contents are as follows, “I
prefer contentment over wealth. I buy problems with my
soul. I wear the garments of modesty, and instead of
wealth I keep my integrity.” He then told Mu‘awiyah’s
envoy, “Tell him, ‘O son of Hind, the liver-eater! In your
‘Book of Deeds’, you shall never find a good deed written
for something which you have done for me.””*

Jabir and Imam al-Hasan (‘a)

Shaykh al-Tust narrated from Imam al-Sajjad (‘a), “One
time I was walking behind my uncle Hasan (‘a) and my

1. Ibn ‘Abdulbirr, Al-Isti‘ab, vol. 1, p. 220; Ibn Athir, Usd al-
Ghabah, vol. 1, p. 308.

2. Shaykh al-Saduq, Man La Yahduruh al-Fagih, vol. 1, p. 2323;
Shaykh al-Tus1, Tahdhib al-Ahkam, vol. 3, p. 264; Majlisi, Bihar
al-Anwar, vol. 33, p. 439.

3. Nasgr bin Muzahim, Siffin, p. 217.

4. Mas‘ud1, Muruj al-Dhahab, vol. 3, p. 115.
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father Husayn (‘a) in the alleys of Medina in the same
year that Imam al-Hasan (‘a) departed from this world. I
had not yet reached the age of puberty. On the way, Jabir
bin ‘Abdullah al-Ansari, Anas bin Malik and a group of
the Quraysh and Ansar met with Imam al-Hasan and
Imam al-Husayn. Jabir impulsively threw himself in front
of these two personages and kissed their hands and feet.
A man of Bani Umayyah who was also in the group
protested to Jabir and said, ‘You act in this
way considering your old age and the station you hold
on account of being a companion of the Messenger of
God (5)?!” In reply, Jabir told him, ‘Keep away from me!
If you knew the merit and status of these two as I do, you
would kiss their footsteps.’

Jabir then turned to Anas bin Malik and said, ‘One day the
Messenger of God (s) was in the mosque and his
companions were gathered around him. The Prophet (s)
told me, ‘O Jabir! Bring Hasan and Husayn to me.” I went
and summoned both of them. On the way, sometimes I
carried one on my shoulder, and sometimes I carried the
other until we came to the Prophet (s). The Prophet,
observing how I respected and loved the two, asked me,
‘O Jabir! Do you love these two?’ I said, ‘May my father
and my mother be ransomed for you! Why should I not
love them when I know their status with you?!”

Then, the Prophet (s) delivered a speech regarding the
merits of Imam al-Hasan and Imam al-Husayn (‘a). In the
end, he mentioned Imam al-Mahdi (‘@j), who is a
descendant of Imam al-Husayn (‘a).”’

1. Shaykh al-TtsT, Al-Amalr, pp. 500-501; Majlist, Bihar al-Anwar,
vol. 22, pp. 110-112; vol. 37, pp. 44-46.
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Jabir and Imam al-Husayn (‘a)

Several days after receiving news of the martyrdom of
Imam al-Husayn ( ‘a), Jabir bin ‘Abdullah al-Ansart set off
on a journey toward Karbala. ‘Atiyyah ‘Awfi, his student,
accompanied him on this journey. After paying homage
(Ziyarah), he bent toward the grave and rubbed his face on
it. Then, he performed four rak‘ats (cycles) of prayer.
After that, he paid homage to the grave of ‘Alr Akbar,
kissed his grave and performed two-rak‘ats of prayer.
Then, he paid homage to the rest of the martyrs and read a
Ziyarah with profound words. At the end, he paid homage
to His holiness Abii al-Fadl, extended his salutations with
elegant words, and performed two-rak ‘ahs of prayer.'

Shaykh al-TisT has regarded Jabir to be the first Eilgrim of
Imam al-Husayn (‘a). He has mentioned the 20" of Safar
of that year to be the day of his entrance to Karbala.”

Sayyid bin Tawis has narrated the story of Jabir and
‘Atiyyah’s pilgrimage (Ziyarah) to Karbala and quoted the
Ziyarah which Jabir recited to the Imam (‘a) and the rest
of the martyrs.

Jabir and Imam al-Sajjad (‘a)

Shaykh al-Tisi and Ibn Shahr Ashiib are among the
scholars (‘ulama’) who considered Jabir bin ‘Abdullah al-
Angsarl to be one of the companions of Imam Zayn al-

1. Tbn Tawis, Misbah al-Za'ir, pp. 286-288; Majlisi, Bihar al-
Anwar, vol. 98, pp. 329-330.

2. Shaykh al-Ttst, Misbah al-Mutahajjid, p. 730; Majlist, Bihar al-
Anwar, vol. 95, p. 195.
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‘Abidin (‘a)." Regarding his special attachment to Imam
al-Sajjad (‘a), Jabir said:

“During the time when Marwan al-Hakam was appointed
by Yazid to be the governor of Medina, he announced to
perform the ‘Id al-Fitr* congregational prayer in the Baqi*
Cemetery at the end of the month of Ramadan. He
commanded everyone to congregate there. The following
morning, when it was still dark, I went out to join Imam
al-Sajjad (‘a). I could see people going toward the Baqt*
Cemetery for the ‘Id prayer in every alley that I passed.
Since they saw me going in a direction contrary to theirs,
they asked, ‘Where are you going?’ I answered, ‘To the
Mosque of the Messenger of God (s).” When I entered the
Mosque of the Prophet (‘s), I didn’t see anyone there
except Imam Zayn al-‘Abidin (‘a). The Imam was
performing his obligatory dawn prayer (salat al-subh), and
I too performed my dawn prayer behind him. After the
prayer, the Imam performed a prostration of gratitude
(sajdah al-shukr), supplicated, and 1 said, ‘Amin’ (amen).
When the sun rose, the Imam stood facing qiblah,3 raised
his hands in front of his face, and recited a long
supplication.””

1. Shaykh al-TusT, Al-Rijal, p. 85; Al-Managib, vol. 4, p. 176.

2. ‘Id al-Fitr is the Islamic feast marking the end of the fasting
month of Ramadan. [Trans.]

3. Qibla is the direction the Muslims face in times of prayers and
other acts. It is where the Ka ‘bah in Mecca is located. [Trans.]

4. Ibn Tawts, Igbal al-‘Amal, pp. 285-287; Majlist, Bihar al-
Anwar, vol. 8, p. 7, Nuri, Mustadrak al-Wasa'il, vol. 6, pp. 155,
455.
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Jabir and Imam al-Bagqir (‘a)

Jabir said, “I heard the Messenger of God (s) say, ‘O
Jabir! You will see a man from among my descendants,
who is like me in name and appearance. He shall disclose

knowledge. When you see him, extend my salutations to
him.””!

Falth bin Abi Bakr al-Shaybani said, “I was in the
presence of Imam al-Sajjad (‘a) and his son was also
present. All of a sudden, Jabir bin ‘Abdullah al-Ansart
came in and greeted the Imam. He took the hand of Imam
al-Baqir (‘a) and brought him to the side. Jabir told him,
‘The Messenger of God (s) informed me, “You shall see a
man from my descendants whose name is Muhammad bin
‘All and whose epithet is Abu Ja‘far. Whenever you see
him, extend my salutations to him.” This Jabir said and
left.

After the sunset prayer (salat al-maghrib), Imam al-
Sajjad (‘a) asked his son Muhammad al-Baqir (‘a) about
his meeting with Jabir. Muhammad al-Bagqir (‘a) repeated
for his father what Jabir had said. The Imam said,
‘Congratulations on this distinction which God has given
you through His Prophet! Do not inform your brothers of
this lest they should hatch a plot against you like the
brothers of Yasuf (‘@) did.””

One day Jabir was in the presence of Imam al-Sajjad (‘a)
and Imam al-Baqir ( ‘@), who was then an adolescent, was
with his father. Jabir told him, “O youngster! Come here.”

1. Shaykh al-Kulayni, 4/-Kaft, vol. 1, pp. 469-470; Kashi, Al-Rijal,
pp. 41-42; Majlist, Bihar al-Anwar, vol. 46, pp. 225-226.

2. Shaykh al-Kulayni, 4/-Kafi, vol. 1, p. 304; Fayd al-Kashant, A/-
Wafi, vol. 2, p. 344; Majlist, Mir’at al- ‘Ugqiil, vol. 3, pp. 321-322.
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The Imam (‘a) came forward. Jabir said, “Go”, and the
Imam went. Jabir said, “By the Lord of the Ka ‘bah, his
countenance is like that of the Prophet.” Then he asked
Imam al-Sajjad (‘a), “Who is this youngster?”” The Imam
replied, “He is my son, Muhammad al-Baqir.” Jabir stood
up, threw himself at the feet of the Imam, and said, “May
my soul be ransomed for you, O son of the Messenger of
God! Accept the salutations of your father, for the
Messenger of God (s) extended his salutations to you.”

Tears rolled down the cheeks of Imam al-Baqir (‘@) and he
said, “O Jabir! May peace and salutations be upon my
father the Messenger of God as long as the heavens and
the earth exist, and salutations be upon you [also] O Jabir
who has conveyed his salutations.”'

Jabir returned to his place (sat down) and told Imam al-
Sajjad (‘a), “One day the Prophet told me, ‘O Jabir!
Whenever you see my son Bagqir, extend my salutations.
He is my namesake and the most similar to me in
appearance. His knowledge is my knowledge, and his
judgment is my judgment. Seven of his descendants are
God’s trustees, infallible (m ‘asiim), and pious leaders. The
seventh of them is Mahdi who shall fill the earth with
justice and equity just as it has been filled with injustice
and oppression. Then the Messenger of God (s) recited
this verse:
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1. Shaykh al-Sadiq, Al-Amali, pp. 434-435; Majlist, Bihar al-
Anwar, vol. 46, pp. 223-224.
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“We made them imams, guiding by Our command, and
We revealed to them the performance of good deeds, the
maintenance of prayers, and the giving of zakat, and they
used to worship Us.”"

Jabir as a transmitter (rawi) of traditions (hadith)

It is stated in the book Tahdhib al-Tahdhib that Jabir has
transmitted traditions (hadith) from the Holy Prophet (s)
on the authority of Imam ‘Alt (‘a), Abii Bakr, ‘Umar, Aba
Ubaydah, Talhah, Ma‘adh bin Jabal, ‘Ammar Yasir,
Khalid bin Walid, Abii Burdah Niyaz, Abu Qatadah, Ab
Hurayrah, Abtu Sa‘id, ‘Abdullah bin Anis, Abu Jamil
Sa‘idt, Umm al-Sharik, Umm Malik, and Umm Kulthtim,
the daughter of Abi Bakr.’

Year of demise of Jabir

Historians have recorded and narrated the year of demise
of Jabir with wide differences. For instance, they have
recorded: 73 AH," 74 AH,” 76 AH,° 77 AH,” and 78 AH.'

1. Qur’an, 21:73.

2. Khazaz al-Razi, Kifayat al-Athar, pp. 55-67; Majlisi, Bihar al-
Anwar, vol. 3, p. 360; Bahrani, Tafsir al-Burhan, vol. 3, p. 65.

3. Ibn Hajar al-‘Asqalant, Tahdhib al-Tahdhib, vol. 2, p. 42.

4. Tbn Hajar al-‘Asqalani, Al-Isabah, vol. 1, p. 213; Ibn Hajar al-
‘Asqalant, Tahdhib al-Tahdhib, vol. 2, p. 43.

5. Tbn ‘Abdulbirr, Al-Isti“ab, vol. 1, p. 220; Ibn Athtr, Usd al-Ghabah,
vol. 1, p. 308; Ibn Hajar al-°Asqalant, Al-Isabah, vol. 1, p. 213.

6. Abii Hantfah al-Dinvari, Akhbar al-Tiwal, p. 316.

7. Tbn ‘Abdulbirr, Al-Isti‘ab, vol. 1, p. 220; Ibn Athir, Usd al-
Ghabah, vol. 1, p. 308; Ibn Hajar al-‘Asqalani, Al-Isabah, vol. 1,
p. 213; Ibn Hajar al-*Asqalant, Tahdhib al-Tahdhib, vol. 2, p. 43.
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The value of walking in making the pilgrimage (ziyarah)
to the shrines of the Immaculate Imams (‘a)

There is no doubt that since long ago people from various
cultures have walked in making pilgrimages to holy places
and it is something usual and customary. As such, the
existence of ziyarah in the Islamic culture walking for this
pilgrimage is not something strange or unusual. The
Imams’ (‘a) encouragement for ziyarah and doing so by
walking, in reality, is an encouragement to perform
ziyarah and a reminder of the value of ziyarah.

‘AyyashT narrated from Mu‘awiyah al-‘IjlT:

“I was in the holy presence of Imam Baqir al-
‘Ulim (‘@) in Medina when a Khurasani (Iranian)
came to the Imam. When I saw his wounded and dusty
feet, I realized the extreme sufferings he had
undergone in his journey. After the customary
greetings and salutations, he said to the Imam, ‘By
God! Nothing has made me leave my house and my
city except my love and affection for you, the Akl al-
Bayt (‘a) of the Messenger of God (s).” In confirming
the statement of this man, Imam al-Bagqir ( ‘@) said, ‘By
God! If a stone loves us, God shall raise it [on the
Judgment Day] with us. God says,

1. Tbn Sa‘ad, Tabagat, vol. 5, p. 112, 221; Ibn ‘Abdulbirr, A/-
Isti‘ab, vol. 1, p. 220; Ibn Hajar al-‘Asqalani, Al-Isabah, vol. 1, p.
213; Mas‘“adi, Muruj al-Dhahab, vol. 3, p. 115.
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“Say, ‘If you love Allah, then follow me; Allah will
love you and forgive you your sins.”'

He also says,
e S
Gl B G b

“[The faithful are those] who love those who migrate

toward them.””

Therefore, is religion other than loving?!”"”

Husayn bin Isma‘ill al-Saymari narrated that Imam al-
Sadiq (‘a) said, “Whoever pays homage (ziyarah) to the
Commander of the Faithful [‘AlT bin Abt Talib] (‘a) by
walking, God shall write one Hajj and one ‘umrah’. If he
returns home by foot [again], God shall write two Hajj and
two ‘umrah for every step that he takes.”

The name of the Commander of the Faithful, ‘Alr bin Ab1t
Talib (‘a), was mentioned in the holy presence of Imam
al-Sadiq (‘a). A person by the name of Ibn Marid asked
the Imam, “O Abu ‘Abdullah! What shall be the reward of
someone who pays homage (ziyarah) to your grandfather
the Commander of the Faithful (‘a)?” The Imam said, “O
Ibn Marid! Anyone who pays homage to my grandfather
while knowing his rightfulness, God shall write for him an
accepted (maqbul) Hajj and ‘umrah for every step he

1. Qur’an, 3:31.

2. Qur’an, 59:9.

3. Nurf al-Tabari, Mustadrak al-Wasa'il, vol. 12, p. 219.

4. ‘Umrah is the lesser pilgrimage to Mecca, made optionally at
any time of the year other than the prescribed time for the
obligatory Hajj pilgrimage. [Trans.]

5. Hurr al-‘Amili, Wasa il al-Shi“ah, vol. 14, p. 380.
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takes. O Ibn Marid! By God, God shall not make the Fire
affect the dusty feet which became dusty in paying
homage to the Commander of the Faithful (‘a), whether
they came walking or riding. O Ibn Marid! Write this
tradition with gold.”"

Safwan al-Jammal said:

“On a journey in the company of Imam al-Sadiq (‘@)
we arrived in Kufa. The Imam said, ‘O Safwan! Let
the caravan stop. Here is the place of the grave of my
grandfather, the Commander of the Faithful (‘a).” I let
the Imam’s camel sit down. He dismounted, performed
the major ablution (ghusl), and changed his clothes. He
then removed his shoes before starting out and told
me, ‘Do whatever I do.” Then, he headed toward some
white-colored hills and told me, ‘Take small steps and
bow your head down. Indeed, for every step a hundred
thousand good [deeds] shall be written for you and a
hundred thousand sins shall be removed. Your rank
shall rise up a hundred thousand times. And, the
reward of a truthful (siddig) and a martyr (shahid)*
who was slain or has departed this world shall be
written for you.” Then the Imam began to walk and I
did the same. A profound tranquility enveloped me.””

Qudamah bin Malik narrated that Imam al-Sadiq ( ‘a) said:

1. Shaykh al-Tust, Al-Tahdhib, vol. 6, p. 21.

2. This alludes to the Qur’anic verse, “Whoever obeys Allah and
the Apostle — they are with those whom Allah has blessed,
including the prophets and the truthful, the martyrs and the
righteous. The best of company are they!” (Qur’an, 4:69) [Trans.]
3. Majlist, Bihar al-Anwar, vol. 97, p. 280.
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“Anyone who pays homage (ziyarah) to Husayn (‘a)
for the sake of pleasing God and not just for pleasure
and amusement, nor for self-indulgence [and self-
debasement], his sins shall fall aside like a garment
which has been washed [and cleaned] in water. As a
result, no dirt shall remain on him. And, for every step
he takes, a Hajj shall be written for him. For every
stride he takes, an ‘umrah shall be recorded for him.”"!

Husayn bin Thuwayr narrated that Imam al-Sadiq said:

“O Husayn! Indeed, whoever leaves his house with the
intention of paying homage (ziyarah) to the grave of
Husayn bin ‘Alf (‘a), if he takes a walk, for every step
a good deed shall be written for him and a sin shall be
removed from him until he reaches the tomb of
Husayn. When he reaches the tomb, God shall write
his name among the righteous ones who have been
saved. After finishing the observance of the etiquettes
of ziyarah and its ritual acts, God shall write his name
among the victorious ones.””

Bashir al-Dahhan said:

“At the end of a long conversation with Imam al-
Sadiq (‘a), he told me, ‘O Bashir! Indeed, when a
believer pays homage (ziyarah) to Husayn bin ‘Ali (‘a)
while knowing his rightfulness and takes a ritual bath
(ghusl) in the Euphrates, for every step [he takes] an
accepted Hajj and ‘umrah, as well as jihdad beside the

1. Ibid, vol. 98, p. 19.
2. Ibid, p. 143.
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Prophet (s) or a just Imam (‘a) shall be written for
him.””

Abi Samit narrated that Imam al-Sadiq ( ‘@) said:

“Whoever pays homage (ziyarah) to the grave of
Husayn (‘a) walking, God shall write a thousand good
deeds for every step that he takes, a thousand sins shall
be removed from him, and his rank shall rise a
thousand times.

Husayn bin Sa‘id has narrated that Imam al-Sadiq (‘@) was
asked about the visitor (za@ ir) to the grave of Husayn (‘a).
In reply, the Imam said:

“Anyone who takes a ritual bath (ghus/) in the
Euphrates and then heads toward the sepulcher of
Husayn (‘@) by walking, for every step he takes and
every stride he makes on the ground, an accepted
(magbiul) Hajj with all its ritual acts and rites shall be
written for him.””

Rufa‘ah bin Misa has narrated that Imam al-Sadiq (‘@)
said:

“Indeed, whoever heads toward the sepulcher of
Husayn [bin ‘Ali] (‘a) [with the intention of ziyarah]
while knowing his rightfulness and takes a ritual bath
(ghusl) in the Euphrates and comes out of the river
[prior to the ziyarah], he is like someone who has
come out of his sins. So, when he reaches the holy
tomb, he shall not take a step except that God shall

1. Ibid.
2. Ibid, p. 147.
3. Ibid, p. 147.
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write for him ten good deeds and remove ten of his
: 951
sins.

Husayn bin Thuwayr narrated that Imam al-Sadiq (‘@)
said:

“When you pay homage (ziyarah) to Abu ‘Abdullah
(Imam al-Husayn) (‘a), take a ritual bath (ghus/) in the
Euphrates River and wear clean clothes. Then, walk
with your bare feet. You are in the holy precinct of
God and that of His Prophet. Recite Allahu akbar (God
is the greatest) and La ilaha illallah (there is no god
but Allah).”

‘Alt al-S@’igh has narrated that Imam al-Sadiq (‘a) said,
“O ‘Ali! Pay homage (ziyarah) to Husayn (‘a) and do not
abandon this [practice].” ‘Al al-Sa’igh said, “I asked,
‘What 1s the reward and recompense for his visitor
(za’ir)?” The Imam said, ‘Whoever visits him, God shall
write a good deed (hasanah) for every step that he takes
and remove a sin, and his rank shall rise a level higher.
When he reaches the sepulcher of Husayn (‘a), God shall
send two angels to him to write down whatever good
comes from his mouth. If he wanted something which is
not good for him, it shall not be recorded for him. When
he returns home from his ziyarah, they (the two angels)
shall bid farewell and tell him, ‘O Friend of God! You are
forgiven. You are of the party of God (hizb Allah),
the party of His Messenger and the party of his AAl al-
Bayt (‘a). By God! You shall never see the Fire [of hell]

1. Ibid, p. 152.
2. Ibid, p. 24.



86 ARBA‘IN

with your own eyes, and the Fire too shall never see or
burn you.””!

It has been narrated that Sudayr al-SayrafT said:

“We were sitting in the presence of [Imam] Baqir al-
‘Ulim (‘a) when a youth mentioned the sepulcher of
Imam al-Husayn (‘a). The Imam told him, ‘A servant
[of God] shall not take a step toward this sepulcher,
except that a good deed is written for him and a sin is
removed from him.””*

Ibn Miskan narrated that Imam al-Sadiq (‘@) said,

“Any of our Shi‘ah (followers) who pays homage
(ziyarah) to Husayn (‘a) does not return home except
that all his sins are forgiven and for every step he takes
and every hand that is raised toward the sky [in
supplication], a thousand good deeds shall be written
for him and a thousand of his sins shall be removed,
and his rank shall rise up a thousand times.””

In the traditions of the Infallible Imams ( ‘@), many effects
from paying homage (ziyarah) to them, and to Imam al-
Husayn (‘a) in particular, are mentioned, some of which
are as follows:

e On the Day of Resurrection, the Friends (awliya’)
of God shall pay a visit to the pilgrim (za 'ir).*

e On the Day of Resurrection, the pilgrim shall be
saved from sin.’

1. 1bid, p. 25.

2. Ibid.

3. Da’irat al-Ma ‘arif Islami, under the word khalil.
4. Majlist, Bihar al-Anwar, vol. 97, p. 140.
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On the Day of Resurrection, the pilgrim shall be
relieved from the shocks and hardships of the [Day
of] Resurrection.

The pilgrim shall be promised paradise.’

The pilgrim shall be promised intercession
(shafa ‘ah).

The pilgrim shall be promised companionship
and inclusion in the rank and level of the Akl al-
Bayt (‘a).*

The reward and recompense for ziyarat are
considered to be equal to the reward for migration
(hijrah) at the time of the Holy Prophet (s).

The status of the pilgrim to the grave of the
Prophet (s) and that of Husayn (‘a) is like that of
someone who visits God in His Throne.”

Paying homage (zivarah) to the grave of
Husayn (‘a) is equal to twenty Hajj and superior to
twenty ‘umrah and Hajj.’

God shall give the reward of freeing a thousand
slaves to the pilgrim to Imam al-Husayn ( ‘a).®

If anyone pays homage to Husayn (‘a) in the
middle of the month of Sha‘ban, the night of ‘Id

0N N hA W~

. Ibid.
. 1bid, p. 123.

. 1bid, p. 142.

. 1bid, vol. 26, p. 143.

. Ibid, vol. 29, p. 143.

. 1bid, p. 144.

. Fayd al-Kashani, AI-Wafi, vol. 14, p. 1460.
. 1bid, p. 1462.
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al-Fitr, and the night preceding the Day of ‘Arafah
within one year, God shall grant him the reward of
a thousand accepted Hajj and a thousand accepted
‘umrah, and his wishes shall be granted.'

Of course, if the pilgrim (za’ir) performs the rites such as
washing for pilgrimage (ghus! al-ziyarah), reading the
recitations for washing, humbleness (khudii ‘) and respect
(khushii ), wearing clean clothes, asking permission to
enter (idhn dukhil), kissing the threshold (‘atabah),
talking quietly, saying takbir,” getting close to the shrine
(darih), facing the true giblah, reading authentic (ma 'thiir)
ziyaratnamih, doing the ziyarah ritual prayers, reading the
Qur’an, having presence of heart and repenting (tawbah),
paying respects to the shrine (fakrim al-haram), reading
the farewell ziyarah, changing and correcting one’s
attitude and behavior, following the etiquettes for bidding
farewell (wada ‘), and helping the indigents, he shall be
rewarded more, God willing.

Let it not remain unsaid that among the most important
etiquettes of ziyarat is that first of all, the pilgrim (za ir)
should know the Imam ( ‘a) very well and have knowledge
of him. Secondly, he must follow him in theory and
practice. Thirdly, he must be sincere in his ziyarat.
Perhaps the difference in the rewards awaiting the pilgrims
as mentioned in the traditions (ahadith) — sometimes, one
good deed (hasanah) for every step taken and at other
times, a thousand good deeds for every step taken which
are mentioned — is due to the different levels of knowing

1. 1bid, p. 1475.
2. Takbir is saying ‘Allahu akbar’ (God is the greatest). [Trans.]
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the Imam, the sincerity in the performance of the ziyarat,
and following [the teachings of] the Imam

Going to Karbala on foot for the Arba‘in of Imam
Husayn (‘a) in the words and deeds of the scholars
(‘ulama’)

It has long been the practice of the scholars and learned
men of the Islamic seminary (al-hawzah al-‘ilmiyyah) of
Najaf along with the general public to go from Najaf
to Karbala on foot during the Arba‘im' of Imam al-
Husayn (‘a). Of course, this activity is not limited to
Arba‘in and usually, it is also done on the first and the
middle of [the lunar month of] Rajab, the middle of
Sha‘ban, and the Day of ‘Arafah, i.e. the exclusive day of
ziyarat for Imam al-Husayn (‘a). But this walk during
Arba‘in has a special glory and greatness. Also, this
ceremony is not limited to the city of Najaf. In fact, people
also come on foot from other cities such as Basrah,
Nasgiriyyah, Samawah, Baghdad, and Hilla (in Iraq) and
recently, from other countries such as Iran, Lebanon,
Pakistan, and India.

The ceremony of walking is done individually, by family,
by group or by forming mourning committees. The route
from Najaf to Karbala has two main ways. One is the
straight route which passes through the barren deserts of
this region. Nowadays, people walk on the side of the
road, and the distance is about 80 kilometers. The other
route passes along the bank of the Euphrates River, and
the distance is about 100 kilometers. The pilgrims of

1. Arba ‘in is the fortieth day after the tragic event of the killing of
Imam al-Husayn and his companions in Karbala in 61 AH. [Trans.]
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Imam al-Husayn (‘@) usually choose this route, and their
walk lasts for three days.

The Shi‘ah scholars have a pivotal role in guiding
and encouraging those who are devouted to Imam al-
Husayn (‘@) in performing the ziyarat, especially during
Arba‘in. Aside from presenting guidelines, they
themselves have also undertaken this important activity.

On the basis of the tradition which describes the five signs
of a believer (mu’min), Ayatullah Mirza Jawad Aqa
Maliki Tabrizi was of the opinion that, “A person who is
vigilant (muragqib) of his deeds must consider the 20th of
Safar (4Arba ‘in) to be a day of grief and mourning and try
his best to pay homage (ziyarah) to the martyred
Imam (‘a) in his tomb (mazar), even if it is once in his
lifetime.”'

Ayatullah Bahjat Fiimani regarded going to Karbala on

foot during Arba ‘in as the best opportunity to introduce

Imam al-Husayn (‘a) to the world, and he emphasized this
s 2

point.

According to Ayatullah Shabistari Zanjani, going to
Karbala on foot entails many issues. He regards it as a way
of expressing respect, humbleness, and obedience as well
as a manifestation of honoring the signs of God (sha ‘a’ir
Allah).?

1. Maliki Tabrizi, A/-Muraqabat, p. 85.

2. Tabnak Website, Azar 29, 1392 AHS (December 20, 2013).

3. ShabistarT Zanjani, Ziyarat Imam Husayn (‘a) bih Manzilah Yik
‘Umrah, Shafagna, Azar 30, 1392 AHS.
http://afghanistan.shafagna.com/islam-world/item/21722

Accessed: Mehr 18, 1394 AHS (October 10, 2015).
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Ayatullah Sayyid ‘AlT Sistani believed that God
encourages the believers to pay homage to the holy shrines
so that these personages may always be remembered and
exalted. He recommends observing the following points:

Among the essentials of making this ziyarah is that apart
from remembering the sacrifices made by Imam al-
Husayn (‘@) in the way of God, the Exalted, the teachings
of the pure religion such as the ritual prayers (salat),
observance of modest dress (hijab), self-reform (islah),
forgiveness, tolerance and courteousness, traffic rules, and
other desirable concepts must be observed. In this way,
one’s ziyarat may become a step toward self-training for
the acceptance of these matters and inculcation of its
effects until the succeeding ziyarat. Then, participation in
this ceremony shall be like participating in ecucational
gatherings by the Imam (‘a).'

Avyatullah Wahid KhurasanT also recommends the pilgrims
perform the ziyarat on behalf of the Infallibles
(ma ‘simin) (‘a).

Ayatullah Jawadi Amuli is of the opinion that the
importance of Ziyarat Arba ‘in is not just limited to the fact
that it is one of the signs of faith (iman). In fact, based on
this tradition (hadith), it belongs to the category of
obligatory (wajib) and recommended (mustahabb) ritual
prayers. In the same way that the ritual prayer (salat) is the

1. Ayatullah Sistani Website, Question and Answer Section.

2. Wahid Khurasani, Baydniyyah Ayatullih Wahid Khurdsani
Darbarah Arba‘in  Husayni, Tabnak, Azar 29, 1392 AHS
(December 20, 2003).

https://www.tabnak.ir/fa/news/366015

Accessed: Mehr 18, 1394 AHS (October 10, 2015).
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pillar of religion and shari‘ah (Divine law), Ziyarat
Arba ‘in and commemorating the event of Karbala is the
pillar of wilayah (Divine guardianship). But, the crucial
point is for us to realize how the ritual prayer and Ziyarat
Arba ‘in make a person more religious.’

The ceremony of going to Karbala on foot was also very
prevalent during the period of marja‘iyyah (supreme
religious authority) of Shaykh Murtada Ansart (1214-81
AH).? But, after him it was slowly relegated to oblivion.
Worse still, it was considered something insignificant to
such an extent that the practice became limited to the
indigent and poor. According to Shaykh Aqa Buzurg
Tihrani, this caused Mirza Muhaddith NirT to later on try
to popularize this ceremony among the people:

“When our teacher saw this condition, he embarked on
this desirable method (going to Karbala on foot),
considering it essential. On ‘Id al-Adhd3, he would rent a
burden of beast to carry the loads for travel. However, he
and his fellow travelers would travel on foot. Due to his
unfavorable health condition, he could not traverse the
distance from Najaf to Karbala by spending only one night
on the way, as was the usual practice then. Therefore, they

1. Shi‘ah News Website.

2. Shaykh Murtada bin Muhammad Amin al-AnsarT al-Shishtarf,
known as Murabbi al- ‘Ulama’ (Teacher of the Scholars), was the
preeminent jurisprudent of his time. He was also the author of a
number of well-known treatises on jurisprudence and its principles
such as Rasa’il, Al-Makasib and Fara’id al-Usil. [Trans.]

3. ‘Id al-Adhd or ‘Id al-Qurban (Feast of Sacrifice) is the Islamic
feast marking the end of the Hajj rituals in the month of Dhi al-
Hijjah, which is associated with the offering of animals for
sacrifice. [Trans.]
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would spend three nights along the way. In the succeeding
years due to this change, more pious people were
encouraged to follow suit and it was no longer considered
shameful as it had been. Some years, the number of tents
and camps of the hikers would reach to thirty, and each
tent would be occupied by twenty to thirty persons. In this
way, this wholesome tradition was revived and became
prevalent once again.”’

For ten and a half years that ‘Allamah Sayyid Muhsin
Amin® was in Najaf, he always performed the special
visitation (ziyarat) on ‘Ashirda’, ‘Id al-Adha, ‘Id al-
Ghadir,” the day of ‘Arafah,’ and Arba ‘in. A bit prior to
the journey, he would go to the bazaar to ask the
forgiveness of his creditors. In this journey, a group of
Islamic seminary students from Jabal ‘Amil, Najaf and
other places would join and follow him. On many

1. Aqa Buzurg Tihrani, Nugabd’ al-Bashar, vol. 1, p. 349;
Mukhtari, Sima-ye Farzanagan, p. 193.

2. Ayatullah Sayyid Muhsin Amin (1284-1371 AH) was a high-
ranking Shi‘ah scholar and leader from Jabal Amil, southern
Lebanon, who studied jurisprudence and its principles (figh wa
usiil al-figh) with Akhtind Khurasani, Shari‘at Isfahani and Aqa
Rida Hamadani. He had approximately 100 written works
including A4 ‘yan al-Shi‘ah which is an encyclopedia of biographies
of prominent Shi‘ah figures. [Trans.]

3. ‘Id al-Ghadir is the Islamic celebration commemorating Prophet
Muhammad’s (‘a) public announcement of Imam ‘Alt (‘a) as his
successor in Ghadir Khumm after the Farewell Pilgrimage (hajj al-
wada’) on Dhii al-Hijjah 18, 10 AH. [Trans.]

4. The day of ‘Arafah is the ninth day of the month of Dhii al-
Hijjah, when all the pilgrims participating in the Hajj must be
present in the plain of ‘Arafah outside Mecca. [Trans.]
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occasions, he went on ziyarat to Imam al-Husayn (‘@) in
Karbala on foot.'

Ayatullah Malakiiti had also found many opportunities to
participate in this highly spiritual ceremony, and he was
usually accompanied by his students. Normally, he would
traverse the distance between Najaf and Karbala, which is
approximately 12 farsakhs® long, in two or three days.’

In his memoirs, Hujjat al-Islam Sayyid ‘Al Akbar
Muhtashami wrote:

“Apart from the common people, there were also
scholars, learned men, Islamic seminary students, and
even some mardji “‘such as Ayatullah Shahridi and
others (until they had the ability to walk) who would
also go to Karbala in groups. The Islamic seminary
(al-hawzah al- ‘ilmiyyah) in Najaf had some well-
known and large official convoys. In these convoys,
approximately forty to fifty people were permanent
members, and each time other individuals would join
them. Some caravans were limited and related to the
family members of the maraji‘ or to Najaf seminaries,

1. Amin, 4 ‘yan al-Shi‘ah, vol. 10, p. 359.

2. Farsakh: a unit of distance equivalent to approximately 5.5
kilometers. [Trans.]

3. Malakiitt, Khatirat Ayatullah Muslim Malakiiti, p. 174.

4. Maraji® or Maraji‘ al-Taqlid (sing. Marja‘ al-Taqlid) literally
means “Sources of Imitation”. Maraji* are the scholars (‘ulama’)
who have reached the position of marja iyyah (supreme religious
authority) because they possess such characteristics as justice,
piety, superior knowledge, awareness and being oblivious to
worldly possessions. The average people refer to them to find
answers to their religious questions, and to follow their religious
decrees. [Trans.]
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such as the exclusive caravan for the family members
of Ayatullah Shahridf or the exclusive caravan for the
seminary of the Qazwinis. But, there were also one or
two reputable convoys which many of the interested
seminary students would join. One such convoy was
associated with Shahid al-Mihrab Ayatullah Madani
(may God have mercy on him). In view of his mystical
spiritualities and ethical characteristics, many of the
seminary students would try their best to join him.
Another was the convoy of Shaykh Muhammad ‘Alt
Halimi Kashant that would start off from the Islamic
seminary of the late Ayatullah Burijerdi (may God
have mercy on him). The late Ayatullah Shahid Haj
Mustafa Khomeini (may God have mercy on him)
would join this convoy in going to Karbala.

The distance between Najaf and Karbala by way of the
main, asphalted road was approximately 80 kilometers
and by way of the secondary road along the Euphrates
River and palm grooves, was more than a hundred
kilometers. Normally, the caravans from Najaf al-
Ashraf would choose the secondary road along the
river. With the exception of two or three times when [
travelled individually, I always joined the caravan of
Aqa Halimi in going to Karbala. To travel individually
or in a caravan, each had its own peculiarities. One
good thing about travelling in a caravan was the
assorted services one could enjoy such as food
provisions, supplies and the transport of baggage.
Meanwhile, those who were travelling individually
were forced to carry their own travel provisions. It was
very difficult to hike with bags in the extremely hot
temperatures of Iraq. However, the caravans would
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usually hire horses and carts or a big pickup truck in
which the baggage and utensils of the caravan were
loaded. Even if someone couldn’t continue walking
these transport systems would bring him to the next
stop. These caravans would travel in two stages. The
late Haj Mustafa KhomeinT would usually join Aqa
Ishkavari, Aqa Sayyid Muhammad Bujniirdi and other
elderly individuals in Chafal.”

Some scholars (‘ulama’) prepared provisions for the
caravans of walkers.

Among the maraji‘ al-taqlid, the presence of Ayatullah
Sayyid Mahmiid Shahriidi was known to all. It is widely
known that in this ceremony, he would set off from Najaf
barefooted and move toward Karbala. The rest of the
gentlemen, teachers and seminary students would follow
him along the way. Whenever the ceremonies finished,
most of the pilgrims would leave Karbala by riding [an
animal or a vehicle] and return to Najaf. But Ayatullah
Shahradi would also travel by foot on his return to Najaf.?
It is widely known that he forty times went on ziyarat to
Imam al-Husayn (‘@) by foot.

Ayatullah Shahid Madani was also one of the scholars
(‘ulama’) who had a caravan for ziyarat. Hujjat al-Islam
Dasht1 narrated:

“During a year when the month of Dhi al-Hijjah
coincided with an extremely cold winter, I
accompanied Shahid Ayatullah Madani in going to

1. Muhtashamipiir, Khatirat Hujjat al-Islam wa al-Muslimin
Sayyid ‘Al Akbar Muhtashamipir, pp. 122-123.
2. Ibid, p. 175.
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Karbala from Najaf so that we could perform ziyarat
to Imam al-Husayn (‘@) on the day of ‘Arafah. On this
journey, the late Shaykh ‘AlT Hujjatt Kermant and the
late Shaykh Ahmad Kaft were also in the company of
Aqa Madani. After covering some distance, we
reached one of the tribal villages. An Arab man came
forward to welcome Ayatullah Madani, pay respects to
him, and invite him and his companions to his place.
Since everybody, especially the chiefs and sheikhs
knew him very well, holding him in high esteem, we
spent the night there. We resumed our journey the
following day until we reached the city of Tuwayrij,
some 20 kilometers away from Karbala.

Throughout the journey, wherever we stopped for rest,
Aqa Madani would read some traditions (hadith), talk
about some ethical points, and sometimes he would
also initiate an academic discussion. In Tuwayrij he
had an unusual spiritual state and began to talk. At the
outset, he talked about the merits of paying homage
(ziyarat) to Imam al-Husayn (‘a) and he likened the
Imam’s shrine to the Ka ‘bah of hope and aspirations.
Then he said, ‘From here until the shrine, it is better
for us to continue walking barefooted and as if in a
rush (harwalah).”' Although he had health problem
and his feet ached, he went to the front and recited the
verse ‘Inna al-Safd wa al-Marwata min sha‘d’ir
Allah..."* This verse is recited during the Hajj rites

1. Hirwalah or harwalah is a special, hurried pace or quick
of the Hajj ceremony. [Trans.]

2. “Indeed Safa and Marwah are among Allah’s sacraments...”
(Qur’an, 2:158)
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between [the hills of] Safa and Marwah, with a hurried
pace. We too followed suit. As we entered the city of
Karbala, Shahid Madani said, ‘We must enter the
shrine in this same state of fatigue and
barefootedness.” He went ahead again and walked
while crying ‘O Husayn!” We entered the shrine in
such a state. This is the way the rites of ziyarat were
led by the late Kafl. He would also recite heart-rending
poems and mourning songs and make everybody cry.”

Ayatullah Sayyid Mustafa Khomeini was also one of the
scholars and teachers of the Najaf [Islamic Seminary] who
had a persistent and serious presence in the ceremonies of
going to Karbala on foot. During all the days of exclusive
ziyarat to Imam al-Husayn (‘@) (the first and fifteenth days
of Rajab, the fifteenth day of Sha‘ban, the day of ‘Arafah,
and especially during Arba ‘in), he would oblige himself to
go to Karbala from Najaf on foot. Sometimes along the
way, the soles of his feet would swell and bleed. But with
the utmost zeal and passion, he would continue walking.
He would turn down the insistence of friends for him to
take a ride even for a part of the way. As he approached
Karbala and looked at the dome and minarets of the shrine
of Imam al-Husayn (‘a) and its blood-colored banner,
tears involuntarily flowed from his eyes. He would quietly
whisper the tragedy experienced by the Ahl al-Bayt (‘a),
beat his head and chest, mourn and recite mourning
songs.'

On this journey, he did not consider the fact that he was
the son of Imam Khomeini, a prominent marja ‘ al-taqlid.
He behaved like a simple seminary student, served his

1. Rahimiyan, Hadith Ruyish ... , p. 149.
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fellow travelers and did not refrain from helping them.
During his travels, he would also engage in academic
discussions. Ayatullah Muhammad Hasan QadirT said:

“One time I was in the company of Haj Aqa Mustafa
Khomeini while going from Najaf to Karbala on foot.
When we reached the orchards near Karbala, we spent
the night there. Our colleagues gathered around Haj
Aqa Mustafa and he started to talk. Each of our
colleagues was supposed to ask a question in the
various fields of seminary studies and he would
answer their questions. Many questions in
jurisprudence (figh) and its principles (usil al-figh),
philosophy, exegesis (tafsir) of the Qur’an, mysticism
(‘irfan), and ethics (akhlag) were asked. This
questioning continued for four hours. Without
studying or needing to refer to any book, Haj Aqa
Mustafa answered all of their questions so completely
that I was greatly surprised at how talented he was.”’

Hujjat al-Islam Muhtashamf also said:

“The ritual prayers were led by Ayatullah Haj Aqa
Mustafa Khomeini () in the morning, noon and night.
Du‘a’ Tawassul and Ziyarat ‘Ashiira’ were read at
night after the performance of the sunset (maghrib)
and night ( ‘isha’) prayers. Du‘a’ Kumayl was read and
the [Karbala] tragedy was spoken about by our
colleagues if we were on the way the night before
Friday. One of the distinctions of the late Haj Aqa
Mustafa was that he would wake up and perform the
supererogatory night prayers (salat al-layl) every night
before the call (adhan) to the dawn prayer (salat al-

1. Farhang Ithar wa Shahdadat Website.
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subh). He was an extremely genial and pleasant
companion, befriending and becoming acquainted with
his fellow travelers. He would try his best not to annoy
anyone or let anyone be left behind. In the discussion
sessions in which his fellow travelling colleagues
would gather around him, everyone would talk while
Hajj Aqa Mustafa would silently whisper words in
remembering God (dhikr). During summers, due to the
intolerable extremely hot weather, we would start out
after the adhan of salat al-subh and continue moving
until two or three hours after sunrise. Then, we would
stop at a place where we could eat our breakfast and
lunch. In the late afternoon when the weather was
comparatively cooler, we would move again.”’

Hujjat al-Islam Sayyid Taq1i Durche’1 also said:

“Many times I accompanied Ayatullah Haj Aqa
Mustafa Khomeint in going from Najaf to Karbala on
foot. Sometimes we were on the way for three or four
days traveling a distance of approximately twenty
farsakhs. We would not take the paved road, in spite of
its being the shortest route, because of its exposure to
the sun [and the absence of shade along the way]. We
would walk along the Tigris and Euphrates Rivers
which were full of groves of datepalms. Haj Aqa
Mustafa would walk barefooted, even without socks.
He would ask anyone who was able to recite
poems about the station and greatness of Imam al-
Husayn (‘a). When he listened to these poems, he
would be so moved that due to his intense crying, his

1. Muhtashamipiir, Khatirat Hujjat al-Islam wa al-Muslimin
Sayyid ‘AlT Akbar Muhtashamipir, pp. 123, 183.
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shoulders would move up and down. Haj Aqa Mustafa
Khomeini always brought a copy of the diwan
(collection of poetry) of Shaykh Muhammad Husayn
Gharawi al-Isfahani. When we reached the banks of
the Tigris and Euphrates Rivers which are near
Karbala, he would call me by my first name to read a
portion of it. He began to cry like someone whose rage
was about to explode as soon as I started to read. For
several kilometers I recited poems while a group of
friends, especially Haj Aqa Mustafa, cried. All of a
sudden, one of our colleagues saw the dome of the
holy shrine of Imam al-Husayn (‘a) and thereafter the
wave of fervor and wailing among the group
intensified.

We were in an unusual state. The bare, wounded and
bleeding feet, thirst and hunger, under the scorching
heat of the sun, and the blood-stained banner reminded
us of the atmosphere of Karbala and the noontime of
‘Ashiira. The crying was so intensified that we were all
sitting and we could no longer continue walking.
Interestingly enough, the people of the villages and
towns along the way, especially in the village of
Chafal, knew Haj Aqa Mustafa Khomeinf as the son of
Aga KhomeinT (r4). One time, prior to our arrival in
Chafal, we became aware that about twenty people
were moving toward us. As we got closer, we realized
that they had come in order to welcome Haj Aqa
Mustafa. The normal reception of the sheikhs and
prominent figures in that area was interesting for me.
All those who had come in greeting kissed the hand of
Haj Aqa Mustafa, greeted the rest of us, and walked
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behind Haj Aqa Mustafa. We entered the husayniyyah'
of Chafal behind him and were greeted warmly. We
were given food. Although Haj Aqa Mustafa said, ‘I
have no intention of spending the night here at Chafal,’
they insisted and said, “You must stay the night here in
Chafal so that we may get the reward for rendering
services to the pilgrims to the holy shrine of Imam al-
Husayn (‘a).” He accepted this heartfelt request of
these sincere devotees of the Imam, and we spent the
night in Chafal.

In this husayniyyah many local people came to see Haj
Aqa Mustafa, and one of them was a well known
preacher of Iraq who was in Chafal that night. He
delivered a nice sermon and after him, a sayyid
delivered a sermon in Arabic. In sum, spiritual fervor
was high then. The following day, we ate our breakfast
and left immediately. The accompaniment of the
people of Chafal was more interesting than their
reception. They followed and accompanied us from
Chafal for a short distance.”

Another distinguished figure of the Islamic seminary of
Najaf who regularly participated in this ceremony was
‘Allamah Amini, the author of the valuable treatise A/-
Ghadir. In these travels, a number of the believers
accompanied him. As he would come close to Karbala,
‘Allamah AminT’s spiritual state would change and tears
would flow from his eyes.

1. A husayniyyah is a place for gathering for religious rituals,
speeches, mourning ceremonies, etc. [Trans. ]

2. Dar Wadr ‘Ishq, p. 185.

3. Lutfi, ‘Allamah Amini: Jur ‘ah-Nush Ghadir, p. 40.
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Imam Miisa al-Sadr, the leader of the Shi‘ah in Lebanon,
was one of those who was devoted to participating in the
ritual of going from Najaf to Karbala on foot. Ayatullah
Sayyid Muhammad ‘Ali Muwahhid Abtaht said:

“When Imam Misa al-Sadr was with us on this
journey in going from Najaf to Karbala on foot, he was
in a passionate state. He was the most passionate at the
time of supplication and when reciting Ziyarat
‘Ashiira. His eyes would become red due to his intense
crying. When it was his turn to remind of the tragedy
[of Karbala] and recite poems and mourning songs, he
would passionately recite poems in Farsi and eloquent
Arabic about the tragedy experienced by the Ahl al-
Bayt (‘a). When there was work to be done and for
loading bags and items before departure, he would
work more than the others. In light moments, he would
tell jokes which had an interesting academic or ethical
dimension.”'

Regarding the people’s reception of the pilgrims
(zuwwar), Ayatullah Makarim Shirazi said:

“When we came to one of the guests’ quarters (mudif),
its owner invited us and insisted that we should be his
guests and take a rest there. We explained to him that
since we had only walked a little so far today that we
must go a longer distance, and so we had no time for
remaining there. After he had insisted and we refused,
the owner who obviously had had no guests for some
time and was therefore very upset, suddenly took out
his knife and threatened us, ‘No guests have come for
me for a long time, and you must definitely be my

1. Abii Dhart, Imam Miusa Sadr: Umid Mahriiman, pp. 176-178.
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guests!” To host a pilgrim of Imam al-Husayn (‘a) was
so important and valuable for them... Of course,
finally, after explaining further to him and promising
him that we will perform ziyarat on his behalf, he
permitted us to go.”'

Ayatullah Malakatf said:

“Economically speaking, these tribes were not that
well off. Each of them planted some rice along the
Euphrates River. Mostly they ate rice and yogurt. They
weren’t able to have stew. In spite of this, they were so
generous to the pilgrims of Imam al-Husayn (‘@) and
the seminary students, without expressing any
reservations.””

Hujjat al-Islam Muhammad Hasan Rahimiyan said:

“At noon and sunset, you had to stay at whatever point
you had reached and you had no right to move from
there, because the owners of the groves of datepalms
were standing along the way, inviting the passing
pilgrims to be their guests. It was as if the dusty
highway of Karbala was a part of his home and the
guests leaving at noontime or sunset without eating
their lunch or dinner was a grave embarrassment to
him. Sometimes when we intended to wake up at
midnight to continue our journey, a village Arab
would come in front of us and insist that we stay. If we
refused he would threaten us and angrily pull out his
gun but not to kill his guests; rather, he would hand it
over to Haj Aqa Mustafa and say, ‘If you want to

1. Shi‘ah News Website, # 49979.
2. Malakiti, Khatirat Ayatullah Malakiiti, p. 175.



ARBAIN IN HISTORY 105

leave, go. But, you must step over my corpse!’ The
guests’ quarters or mudif were made out of straw and
date palm leaves in the form of a tunnel with a circular
ceiling. Both sides of it were open, but it was totally
deterrent to both cold and warm weather. Its interior
was made cool during the summer by sprinking water
on it. Usually, the head of the family or tribe would sit
with the guests and the youngsters would serve them.
In serving the guests, they would wholeheartedly offer
the best things they had. They would slaughter a lamb,
serve the cream of buffalo milk and yogurt, and bring
a bowl of animal oil for each person. In sum, all of
their lives and properties were offered (wagf) for Imam
al-Husayn ( ‘a) and his pilgrims.””’

Hujjat al-Islam Sayyid ‘Ali Akbar Muhtashamt narrated:

“Throughout the way, there were small and large
villages whose inhabitants were working in
cultivating, gardening, growing palm trees, and raising
animals. Their palm groves, gardens and farms were
irrigated from the Euphrates River by means of
‘na ‘ur’. Bvery village had a guests’ quarters (mudif).
Throughout the year, especially during the season for
ziyarat, anyone who passed by would be hosted there.
The mudifs are large square-shaped rectangular spaces
whose walls and ceilings are made totally from the
straw of date palms. In the middle there is a fireplace.
During winter, firewood was burned and tea and
coffee was prepared at the same time. There were Arab
carpets and cushions spread around these large rooms.
The Iraqi villagers were so hospitable. They would

1. Rahimiyan, Hadith Rawish, p. 149.
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serve the pigrims to Imam al-Husayn (‘a) throughout
the day with tea, coffee, milk, and yogurt. At lunch
and dinner, they would warmly entertain them by
slaughtering a lamb and cooking food. In the middle of
the way, Aqa Halimi would try to put up a tent and
cook Iranian foods. But throughout the way,
something would come up. Due to the extraordinary
insistence of the villagers, we were forced to accept
their invitations and stay in the said guests’ quarters.
The caravans usually traversed the route in five to six
days, but those who traveled individually arrived in
Karbala in less than three days.”"

The late Hujjat al-Islam Sayyid Taqi Durcha‘1 said:

“The devotion of the Iraqis to the pilgrims of Imam al-
Husayn (‘a) is worthy of consideration and
appreciation. They honored all the pilgrims to Abi
‘Abdullah (Imam al-Husayn) (‘@) so much. For
example, sometimes they would slaughter a lamb and
cook stew for the caravan of the pilgrims. On this kind
of journey, I saw beautiful scenes of the sincerity of
these people. Sometimes, their village was kilometers
away from the road. In spite of that, they would come
to the road, bringing a big or small container of yogurt
drink (diigh) along with bread and cheese and offer
them to the pilgrims. Or, they would burn incense.
Sometimes, in spite of the distance from the road, the
village women would bring their gratuitous pastry and
distribute it among the travelers. In particular, to
slaughter a lamb in front of the travelers was very

1. Muhtashamiptir, Khdatirat Hujjat al-Islam Sayyid ‘Ali Akbar
Muhtashamipur, p. 124.
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prevalent. On one of these trips, a man and a woman
came to the road from their plantation on a donkey.
With much insistence, they took us to their house
amidst their impoverishment. Although the wealther
was cold, they put their room at our disposal. Without
realizing the situation, we slept at night. When we
woke up the following morning, we realized that the
old man and woman had spent the night in one corner
of the courtyard in the extreme weather. It became
clear that they had only one room which had been
offered to us.”’

Notwithstanding all the pressures and the mass murder of
the pilgrims on Arba ‘in during the Ba‘ath regime in Iraq,
they never succeeded in stopping this ritual of walking for
the pilgrimage. Each year that has passed, this ritual has
become more popular. Since the people of Iraq today
experience a period of independence and freedom, day by
day we are witness to the further popularization of this
ritual of going to Karbala on foot for Arba ‘in.

The presence of tens of millions of pilgrims from different
classes of people from various countries is a response to
Imam al-Husayn’s (‘a) call of “Hal min nasirin yansuruni
(Is there anyone to help me?)” which continually
reverberates in the skies of history.

Of course, some have assessed the ritual of walking from a
jurisprudential perspective. They have criticized it and
have considered it unlawful (haram). Some of these
criticisms are the following:

1. Walking may be harmful to a person.

1. Dar Wadi ‘Ishq, p. 124.
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2.
3.
4.

Walking is a kind of self-abuse.
Men and women are mixing together on this walk.

It imposes huge financial expenses on the society.

In reply to these criticisms, the following has been said:

1.

If the harm is not to the extent of death, there is no
problem.

If there is a rational objective in doing something,
there is no problem.

The mixing of sexes caused by congestion, such as
the mixing of sexes during Hajj, the Friday
congregational prayers, the ‘Id prayers, walking for
the ziyarat to Imam al-Husayn (‘a), and inside the
shrine, is not unlawful (haram) in itself. At most, it
may be abominable (makriih).

The wealth which is spent for Arba‘in and the
ziyarat to Imam al-Husayn (‘a), such as vows
(nadhr) for the rituals (sha ‘a’ir) for Imam Husayn
(‘a), are voluntary offerings, charities, donations,
and special endowments for this ceremony. No one
has the right to spend the money given for
religious vows for other purposes or to compel
people to spend their wealth on something else.

An analysis of the march of tens of millions on the
Arba‘in of Imam Husayn (‘a)

Tears and lamentation, black attire, black flags, and
mourning rituals have been among the manifestations of
the epic of ‘Ashira for years. In recent years, the march of
tens of millions of pilgrims for Imam al-Husayn (‘a)
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is becoming a permanent manifestation of Imam
Husayn’s (‘a) divine-human movement. It is an attempt to
convey the message of the ‘Ashiira movement to the entire
world, to express the determination of millions of
freedom-loving and justice-seeking people to change the
power hegemony, to urge all the free men and freedom-
loving people of the world to take a step in fighting
against arrogance (istikbar) and the Yazids of the time,
and to respond to the call of “Hal min ndasirin yansuruni
(Is there anyone to help me?)” made by Imam al-
Husayn (‘a), the leader of the free and freedom-loving
people.

Can the presence of tens of millions of people (consisting
of men and women, young and old, learned and illiterate,
rich and poor, pilgrim and attendant of the shrine, from
various religions (madhahib) and countries all with a
single slogan and banner) be explained in any way other
than the love for Imam al-Husayn (‘@) and the objectives
of the ‘Ashiira movement? And can it be analyzed in any
way other than the context of the universal human values
of the ‘Ashiira movement? Most certainly, it cannot be. As
such, all those who want to analyze this event with any
method or approach are unable to do so. They must not
overlook the ‘dshiirda movement’s elements of “love for
Imam al-Husayn (‘a),” “love for the objectives and ideals
of Imam al-Husayn (‘a),” and “love for universal human
messages.”

Since the motive behind this movement is religious, its
positive and negative impacts must be continually noted.
Its positive and constructive dimensions should be
strengthened. And, its negative aspects and flaws need to
be eliminated. Otherwise, it is not certain which path it
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will take. Will it be at the service of the ‘Ashiira
movement in the future and will it promote the Divine-
human values of ‘Ashiira, or will it become a tool in the
hands of politicians for the advancement of their short-
term and long-term goals? In many cases, it is even used
against Imam al-Husayn (‘a) and the objectives of his
movement. Given this, we deem it necessary to point out
certain reminders:

1. Pondering and reflecting on the messages of ‘Ashiira
helps us to understand that the ‘Ashiira movement is not
merely a denominational (Shi‘ah) or even religious
movement. In fact, it is a Divine-human movement. Imam
al-Husayn (‘a) belongs to all the Muslims and to all free
people and freedom-loving people of the world. As such,
those who are in charge of helping the ‘Ashiira march and
the pilgrims to the shrine of Imam al-Husayn (‘a) must be
aware of the divisive plots of the enemies. They need to
seriously refrain from insulting others for their beliefs and
views. Also, they should be conscious of the fact that
Imam al-Husayn’s (‘a) call “Hal min nasirin yansuruni (Is
there anyone to help me?)” was meant for all the free and
freedom-loving people, including the Shi‘ah, Sunni,
Christians, and others.

2. The Holy Prophet (s) used the Hajj pilgrimage for the
propagation of Islam, to foster unity among the Muslims,
and to give religious and sociopolitical insight to the
Islamic ummah. However, due to the fact that Mecca and
Medina are currently under the control of the Wahhabis,'

1. A Wahhabr is a follower of Muhammad bin ‘Abdulwahhab, the
founder of the Wahhabt sect. For a critical review of Wahhabism,
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and that this opportunity has been taken away from the
Muslims, one must maximize the potential of these tens of
millions and formulate suitable cultural and propagational
programs for the promotion of the real Islam of the
Prophet (s) and for fostering Islamic unity.

3. The followers (mugqallidin) of the esteemed maraji ‘ al-
taqlid (supreme religious authorities) must know that this
movement is pursuant to that of Imam al-Husayn (‘a) and
it is not confined to any one marja‘ al-taglid. As such, any
movement that would incite division and dissension needs
to be avoided. For instance, it is unnecessary for the
followers of a marja ‘ al-taqlid to carry his picture. Or, it is
not compulsory that the representative of a certain marja*
al-taqlid lead the group ritual prayers (salar) in the shrines
of Karbala. Or, there is no need to distribute the risalah al-
‘amaliyyah (treatise on practical laws) of a marja‘ al-
taqlid during the march.

4. Husayni passion (shiir) without Husayni common sense
(shu ‘ur) can cause great damage. Of course, if the passion
is coupled with reason, it will be very constructive and
productive. The Husayni passion and reason demand that
we should not engage in Arab-Persian conflicts or
intertribal rivalries, for these are destructive and
counterproductive.

5. Those who are in charge of affairs must strive hard to
create outward and inward security and know that no

see Ayatullah Ja‘far Subhani’s book, Wahhabism, Naba’
Organization, Tehran, 1996. http://www.al-islam.org/wahhabism
Hamid Algar, Wahhabism: A Critical Essay, Islamic Publications
International, New York, 2002. [Trans.]
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amount of laxity or negligence on their part is acceptable
before God and Imam al-Husayn ( ‘a).

6. It is true that the pilgrims have accepted the fact that for
making this pilgrimage they must endure troubles and
difficulties, and that the more hardship they experience,
the more they will gain spiritual reward (thawab). But, this
does not mean that those who are in charge may be
negligent in rendering services, especially in matters
pertaining to health and hygiene.
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Arba‘tin Came
by Sabir Burtjirdt

LT o oSSl 5 T
Arba ‘in came and tears flow from my eyes.
AT oo i 5 O35 5 4SS
Apparently, the mournful Zaynab comes from a journey.
Sy B 52 5 058 D 5 S 5 5L
Once again, there is crying and uproar in Karbiibald,'
%Tdﬁfa-(uajjd\ﬂ‘;

As news about the captives comes from the way to Sham.”

1. Karbubala or Karb wa Bala: This is the origin of the word
Karbala which literally means “agony and tragedy”. [Trans.]

2. Sham is the territory that included the Syria of today, Lebanon
and parts of Jordan and Palestine up until five centuries ago.
Damascus was then the capital of Sham and the Umayyad
caliphate. This was where the Ahl al-Bayt (‘a) were taken as
captives after the tragedy in Karbala. [Trans.]



114 ARBA‘IN

Moy 8 5 W0 S S S
The bell groans from the groaning pain of the liver and
tells the public

AT (r gy 58 oy S S
That Sakinah' comes to [her] father’s grave.

oo Oka Sl 5l b ax S

Although her feet were wounded by the sweet lote’s
thorns,

LT o o a5k S e
She comes again to the grave of her father.
a3 ple w S b
O zephyr! Tell ‘Abbas to rise up.
Umm Kulthiim*is coming to you bent over.
)”\'f.j‘; B 45 éﬂi} ‘\:: j‘ ”h.a‘..p”

O you who are silent! Why did not you tell me that to the
father’s grave

LT r g gl 030 hd

The son is coming with tears pouring from his eyelashes?

1. Sakinah was a young daughter of Imam al-Husayn (‘a). [Trans.]
2. Umm Kulthiim was Imam al-Husayn’s ( ‘a) sister. [Trans.]



From Arba‘in to Arba‘in
by Sayyid ‘Al Asghar Musawi

From Arba‘in to Arba‘in, a hundred convoys are your
guests.
S 5 0L (2 G 2 S S

Seeking Divine knowledge is the confines of your
everlasting love.

P Al by A (Gl U )l
From Arba ‘in to Arba ‘in, a hundred aged people will join
Jabir.!

ool et sl 43,8 e g L
Your fortieth is remembered with you, oh Arba ‘in .

Jo 0155 ol pen 10 5,8 o 5
Along with [his] sons, Khalil> shall mourn you.

1. This refers to Jabir bin ‘Abdullah al-Ansari, a companion
(sahabi) of the Prophet (s) known to be the first one to pay homage
to the grave of Imam al-Husayn (‘a) in Karbala and who lived for
over a hundred years. [Trans.]

2. Khalil refers to Prophet Ibrahim (Abraham) (‘a) whose well
known title is Khalil Allah which means ‘the Friend of God’.
[Trans.]
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Jo o ¢ ol pen e 5,8 o 5 L
Along with the Seal [of the Prophets], the [Archangel]
Gabriel shall mourn you.

J st (st angzne e 3,8 o 5L
Batﬁl,l creation’s immaculate one, shall mourn you.
dpms JT S e eadie 5,8 0 5L

The progeny of the Messenger’s Household also mourn
you.

ol 3 dje 5,8 a5

You shall be mourned on Arba ‘in.

D o ) 43 d e -’J;L;‘)‘“L:

You shall be mourned on your Arb ‘in, Murtada.

i Sss0sl bdlze 5,8 oo 5L
You shall be mourned till the manifestation of the Day of
Judgment.

Sl sl e csb Les ST aes
gl,fc{.)\.od:r.mg%jo\fwv\.fd
Q,:Sjiﬂjljfojl? ST (63 5 43

e b S5 K S 558 e OlaT

1. Batil is one of the titles of Fatimah al-Zahra’ (‘a), the Holy
Prophet’s (s) daughter, which means ‘virgin’. [Trans.]
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Testimony of Love
[On behalf of Lady Zaynab (‘a)]

by Sayyid Rida Mu’1d

03,51 5 0158 eh 5 (DS
I have brought to your Karbala a caravan of hearts.
(a.s))-\' Jye 4 ssls g &5 bl

The trust which you left in my possession, I am bringing
back to you.

25 95 w8 slos 4ok e
I have drowned a thousand times in the sea of sadness.
rbjj-"&l.wm%szu\.‘%ﬂ\f

So that I could save a few of the orphans as precious as
pearls.

Dol Kz 515 0 O30S

The pigeons of your shrine which I have saved from the
predators.

rbjj-"‘_}.mqijn Qﬁ)o)‘b Ql:u

But, I bring them to you in a weakened state.

- - A R I
Except for Rugayah who collapsed by your head.

CJ))TJJ.AQ\)CF J.A\ r‘.«.}'
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I have brought all the members of your family home.

One night in our dark camp, your beloved head was the
only light that we had

I have brought tales from that light and camp
o S I3 ) p i S F
Ask my broken heart for the tale of my journey.
p2051 JolS g o i S
That it is from this journey I have brought a complete
victory.

5 e il iy el 4 £
Even though they had tied us in chains.
p205T Judhs 531, 5 et Sl
I have imprisoned the life of your enemy.
2bod S i pasS e 4 b
Look at my bruised body oh you who are like the ocean.
(.3,,@\5&%,-‘ okd b, 5

I have brought you a body freed from the clutches of the
ruthless murderers.



A Chronicle of a Journey in Captivity
by Sayyid Rida Mu’1id

o2y 53 S Sl ek 4 JblesS
1 passed your alley with a heart full of sorrow, I cried and
left.
Hﬁ)jcbfd)‘}&c‘fuﬂ Qﬁ::ja;@.

Towards the mountains and desert plains I left with so
much agony.

Golsle O3 sl b Oy g5 s s
For your enemy didn’t allow us to mourn beside you.
o2y 5035 S o tpkey e 2 4
Each place that we halted, we mourned for you and left.
ol o Sl O @S 5 pldoly 53 e
On the way to Damascus and Kufa I shed tears of blood.
vﬁ)}fbf&)gdy \) o) d}b J’;"lfﬁ
The entire way it was as if I planted a garden of red tulips.
) 8 T s Jasms 0 48 058 e
Don’t look at the way I came riding on a camel.
w55 035 Goles (o 0128 O

Even though they took us from here without any camels.
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I asked the children how they were wherever we stopped.

gv—“éjﬁ(-’; Soleds OuT G; Cd g W

Each time we started out again I counted them and we lefft.

e o2l 5 45 8 sled Olke
Although I couldn’t fight and be a martyr in the battle.

w5y 5 eSOl Dbl S 4

But, as a prisoner I gave my life along the way, and we

left.

2 e gl Ol sl ois o 4
Before the eyes of the Namahraman', oh Mahram® of
Zaynab.

r:é))(a.s;(_;)bo:ﬁ S e JT
1 protected the dignity of the Household of God, and we
left.

;;;J@)H&Sﬁbﬂd}:ﬁﬁj

You were murdered in anguish so that oppression may be
eliminated.

0555035 ok 5 ol Sl e en
[ helped you with my captivity and left.

1. Namahraman are the people before whom the women must
cover the Islamic dress. [Trans.]

2. A Mahram is someone who is close family and therefore there is
no need for a Muslim woman to wear the Islamic dress when with
them. [Trans.]
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!ﬁo,ﬁ,y@pow&&@
I went before the oppressors with the sword of speech and
the strength of piety.

0B 5 oS ol Caled Ol 4

1 stood up to them with bravery and persistence, and left.
fy Mb&o&% (:J;AA\J.}JU.:)

I turned the enemy’s foundation of oppression into ruins.
035 52,5 S ol [ Jue by

1 laid the foundation of justice, and left.



Arba‘in the Red Flower
by Ahad Dihbuzurqt
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Arba ‘in the Path of Blood

by Sayyid ‘Al Asghar Musawi
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Caravan of Arba‘in
by ‘Abdul‘ali Nigarandih
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The Gift of the Caravan
by Muhammad ‘Al Mujahidt
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